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When I was first asked to take the position as editor-in-chief of The Ciceronian, I had my doubts: about
my myself and my ability to fulfill such a task from
scratch, about whether any students would submit
any work, or how I would convince anyone that this
was a worth while project. To my delight, the students
of Morehead State University eased all my fears and
I received great support on this project. By no m eans
did I accomplish putting together The Ciceronian single-handedly- my committee has been extraordinary in
their hard work and creativity. This journal would not
be in your hands now if it wasn't for the dedication of
our editors- Tyler Syck, Gabe Foit, Alex Quillen- and
our fabulous graphic designer, Gloria Mullins.
Thanks to their work and the funding from the Cicero
Society, we can bring just a sm all sample of the great
academic works made by Morehead State University
students. College is a time when diverse thought and academic growth can be shared and fostered in the classroom - now, I am proud to present some of that diversity
into the world.
Thank you,
Elizabeth Von Mann
Ciceronian Editor-in-Chief
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Cicero Society
Morehead State Student Government
Association
Intercollegiate Studies Institute
Dr. Timothy Simpson
Dr. Jonathan Pidluzy
Tyler Syck
Gabe Foit
Alexandra Quillen
Gloria Mullins
All of our writers
We would like to give a special thanks
to Dr. Basil for her excellent teaching,
mentorship, and guidance over the
last year. We wish her a life full of virture in accord with right reason.
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"It shall be the The Cicero Society was established
in 2016 by Jonathan Dean, Max
vision of the Prowant, Henry Quillen, and Tyler Syck. Dr. Timothy Simpson is
Cicero Society, the faculty advisor for the group.
Based on discussion and enlightthro ugh open enment, the Cicero Society has
hosted many events, speakers, and
discourse and debates. This year, Cicero Society has hosted Drs. Marc Landy,
debate, to pro- Murray Bessette, and Jon Fennell.
The Cicero Society receives fundInO te intellectual ing from the Intercollegiate Studies Institute, who deems the
diversity on the group the "Gold Standard" representation of the Institute's goals.
CatnpUS of Last semester, the Cicero Society
met to read Nietzche's Twilght of the
Morehead State I~ols. This semester, the Cicero Society has met every other Thursday,
University:' as_~ell as met to read C.S. Lewis' Abolition of Man weekly on Mondays.
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Machiavelli's The Prince
Nicholas Anderson
mentation. After the ascension of the pope,
following the demise of the empire, Italy divided into a multitude of states and found
it necessary to implement mercenaries in
some cases to govern over these newly established positions. But this, as Machiavelli
would have warned, only caused havoc, for
the mercenaries were more concerned with
their own intents opposed to the aspirations
of the reigning ch urch authority. Machiavelli notes, "if one keeps his state founded on
mercenary arms, one will never be secure."
(Machiavelli, The Prince p.48) Italy, during
this era, is a prime example of the instability
of a principality foundation that puts power
in the hands of mercenaries. This historical
display further backs Machiavelli's mindset in regard to upholding mercenary arms.

n Machiavelli's The Prince, specifically addressing chapter twelve, we
are given Machiavelli's perspective
in regard to mercenary soldiers. In
this section of the text, Machiavelli presents
his reason as to why he finds this form of
arms to not be sufficient. Machiavelli notes
that the soldiers native to the Prince's reign
have more respect for authority and are far
more united in common cause in contrast
to the mercenaries. One's own soldiers have
loyalty to the principality ingrained in them
while the mercenary lacks ambition. Mercenary arms are not what a principality should
be solely secured by, and this is supported
by Machiavelli's personal editorializing of
historical principalities, most notably Italy.

I

Machiavelli puts no stock in m ercenaries and sees no reason as to why any prince
would trust this form of security. "They
[mercenaries]:' Machiavelli states, "do indeed want to be your soldiers while you are
not making war, but when war comes, they
either flee or leave:' (Machiavelli, The Prince
p.49) This shows just how cowardly mercenaries are when met with outside opposition.
Their allegiance is not to the Prince's ambitions but to their own self-serving aspiring
states. In the final section of this chapter (p.
52-53), we see how Italy's reliance on the
mercenary arms ultimately lead to its frag-

Mercenary arms are fourth rate powers and should never be held to be greater
than the principality's own soldiers. Through
this chapter, Machiavelli demonstrates just
how useless mercenary arms are when it
comes to fortifying the prince's domain.
That is why a prince ought to only put stock
in his own state's arms, for most often than
not, their allegiance is to the one governing over them and not an outside interest.
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Ayaan Hirsi
Ali's Infidel A Review

Max J. Prowant

ne easily understands, upon
portrayal of Holland points to the Western
reading Ayaan Hirsi Ali's Innaivety of the issues confronting us. A literal
fidel, why her critics paint the
manner of interpreting Islam is a hindrance
ostracizing and scarlet label "Isto development -- societal and by extension
lamophobe" across her chest. What they fail
political -- in any region. In failing to recogto realize is she finds no
nize this, Western co untries
The
purpose
of
her
memoir
is
shame in the title. Truth,
risk turning a blind eye to
two fold: to paint an
for Ali, is not relative
the well-being of vast swaths
to popular approval but honest picture of societies un- of fo reign populations in a
rather concrete and often
geostrategic region of the
der the yoke of strict Islamic
difficult to swallow. The
adherence and to lea d Western world. Furthermore, not
purpose of her memoir is
heeding Ali's message will
citizens away from the siren's
twofold: to paint an honest
result in a failure to assimsong
that
is
moral
relativism
picture of societies under
ilate immigrants from these
the yoke of strict Islam- manifested in multiculturalism. regions (the implication
ic adherence and to lead
being a perpetuation of
Western citizens away from the siren's song
strict Islamic adherence on domestic soils).
that is moral relativism manifested in multiculturalism. She accomplishes both with an
Ali does not conclude the vices of con honest grace. The two halves of her book corservative Islam until chapter fourteen of her
respond with her two arguments. The raw deaccount. The reader, however, can draw the
tails of her early life (from neighbor's beatings
conclusion after chapter six. The first pages
to Brotherhood indoctrinations) give inconare riddled with lurid testimonies of female
trovertible evidence to the miseries and willsubjugation justified by Qur'anic teachings.
ful ignorance of truly Islamic societies as her
When living in Saudi Arabia, (a country gov-

0
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patient charm, offered a myriad of ridiculous teachings stretching from the arousing
nature of every curve on a woman to the
too-common idea that the Jews are the root
of worldly evil. Ali, like any unsuspecting adolescent seeking truth in a similar environment, absorbed her words and even adopted
the thick hijab. Sawm, like Aziza,
spread his message amongst
women disenchanted with
their lives. Ali points out
the issue. Strict Islam,
relying entirely on
revelation and d isregarding reason,
1s easily spread
among a society
devoid of intellectual stimulation
(indeed, where it is
buried). Whereas in
Western societies, skepticism is an encouraged
and even ubiquitous practice,
it is replaced by unquestioning acceptance in Islamic societies. Ali (likely
along with most of the youth) hushed her
questions until they were gradually addressed and finally confronted in Holland.

erned by Sharia law) she describes how "the
Saudi women in [her] neighborhood were
regularly beaten by their husbands ... Their
screams resounded across the courtyards.
'No! Please! By Allah;" (Ali, 47). This is one
of the dozens of exam ples Ali offers. The
general disparity between man and women
is even demonstrated between the author
and her brother in their adolescent
years growing up in a relatively
modern home ( their father was
not a strict adherent of Islam
and their mother divorced
and married a man of her
choice). Yet, Ali's intention
goes beyond offering gory
details of misogyny; she
wants to show how easy the
trap of indoctrination is and
the efficiency with which it is
advanced among children and
adults alike in Islamic societies.
Ali contends that "the kind of
thinking ... in Saudi Arabia, and among the
Muslim Brotherhood in Kenya and Somalia,
is incompatible with human rights and liberal values;' (Ali, 347). The mindset stems
from educational projects consciously driven by Salafists. Ali gives two examples: Sister Aziza who converted adolescent girls in
public school and a Muslim Brotherhood
imam, Boqol Sawm, who traveled door-todoor converting families. Aziza, with her

Ali offers a vindication of the West
but also a criticism of its complacency.
Throughout her Islamic education, Ali always asked herself questions but refused to
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answer them: who says women don't have
sexual attraction? How are the genders
equal if women must submit to men? Ali's
initial questioning arose from her clandestine readings of Western works from vulgar romance stories to novels with complex
themes such as Dr. Jekyll and Mr. Hyde and
some Jane Austen works. In this regard, she
was a fortunate exception. Upon assimilating into Dutch society, Ali is thrown into a
society of questioning be it with her friends
or in the university classroom. She observes
that a free society is not, necessarily, morally decadent and that individuals have the
capacity to live according to their own conceptions of virtue while still maintaining
a high level of social order. She is forced
from experience to conclude that Western society is a happier place for women.

Ayaan Hirsi Ali h as put her life at
risk in writing her story but justifies doing
so because the situ ation calls for immediate action. Ali considers the most effective
strategy to publicly broadcast her story in
the hope that enough attention is drawn to
merit political action. Her call is resounding.
Whether or not she is successful hinges entirely on Western citizens' ability to consider
an awkward proposal deemed imperialistic
in the twenty-first century: to encourage and
spread liberal ideas to an unwilling people.

After September 11th, Ali is forced
to confront the tension between reason and
her faith. She objectively concludes that Islam, as it was intended to be practiced, is
a religion based on fear and one which has
suffered its believers to live in entrenched
civilizations. "By declaring our prophet infallible and not permitting ourselves to
question him, we Muslims had set up a static
tyrannY:' (Ali, 27 1). This is the controversy
surrounding Infidel. She is challenging the
belief held in Western societies that all religions and cultures are equal in dignity and,
more importantly, that culture is no indicator of a capacity for a happy society. Despite
all its freedoms and m agnificent achievements, the Western world has been fostering
a culture that, recognizing its past sins, prefers to unfetteredly accept others rather than
entertain the possibility of cultural inequality. Despite our freedom of speech, there are
few Theo van Goghs to speak provocatively.
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On Liberty: Dissenting Opinion
Abby Staab
Furthermore, despotic rule of one class
or idea can be seen in the concepts majority rule, as well as the majority opinion. In
this disco urse, Mill recognizes that there is
a "particular evil [in] silencing the expression of an opinion" (Mill 20). He recognizes
the ultimate goal in forming opinions, both
d issenting and majority, is to seek the truth,
a flagrant trend amongst modern philosophers in attaining knowledge through scientific reasoning. Mill goes on to state that
there is an inevitable amount of fallibility in
human opinion and approaches the idea of
certainty with an air of relativism (Mill 21) .

ooted in the democratic practices of Ancient Greece, the
idea of "m ajority rule" has become well revered and serves
a fundamental role in democracy within
US government today. In John Stuart Mill's
trailblazing political discourse, On Liberty, not only is it important to analyze the
significance of opinions, but also the minorities and majorities that establish them.

R

While the term "tyranny of the majority" was first coined by French philosopher
Alexis de Tocqueville, Mill uses it to warn
against the dangers of oppression that minority groups may face within society. It can be
inferred that Mill's fear of elective despotism
was drawn fro m a post-monarchical outlook
held by many of America's fo unding fathers.
James Madison's assertion in Federalist # 10
supported that when the m ajority is included
within factions, the popular government provides a motive for the m ajority of the whole
to infringe upon rights of other citizens.

Dissenting opinions are thought to
keep the public in a constant state of judgm ent, preventing the oversight of being incorrect. Instead of allowing the public to
blindly follow the popular convictions of
its day, this system requires individuals to
come to their own conclusions, perpetuating
wisdom and accuracy in one's own beliefs.
Mill's emphasis on the importance of the
dissenting opinion is especially significant in promoting stability and balance
within society today and is an essential
component of the United States' judiciary. Ultimately, his writing explains why minority opinions hold value, and in the least
help to establish future opinions while
acting as a check on major ity opinions.

While majority rule serves to satisfy
the majority of persons, it may be considered
least imperfect as long as the majority's decision heeds the protection of the minority.
Mill's discussion of maj ority rule in society
can also be equated to how majority opinions may at times overpower the dissenting
opinion, further emphasizing that the ideal
majority decisions are made in the best interest of all the people, not just one faction.

10

Education and Enlighten
Tyler Sullivan

E

ducation can be the spark that ignites a flame in the hearts of men
that leads them to make the greatest advancements of the human
race, or it can be the poison that slowly deteriorates a people into annihilation. Through
the passing of time, we have witnessed the
rise and collapse of many great civilizations
in our history, and with these civilizations,
theories about education have also risen and
h ave fallen. Education is one of the most important duties that a government can supply
its people. Without education, we would still
probably be like our cavem an ancestors, without a structurally so und language and living
like savages. However, the way a government
administers education to its people is also a
very important factor in the success of a society. If you educate people the wrong way,
then the outcome could be catastrophic. This
is why education should encourage students
to learn to make their own decisions while
preparing them for everyday life through the
careful instruction of fundamental knowledge
and the development of creative thinking.

are trained to be free, independent thinkers.
Sometimes, the goal of many government institutions is merely indoctrination. They want
their populace to be ignorant of the knowledge that might make their administration
appear evil or weak. In doing so, they show
their citizens only what they want them to
see. This shouldn't be the purpose of education. Education shouldn't be a tool used by
governments to make mindless servants who
obey every command they are given because
they believe that it's the best thing to do. As
a society, we should always question what we
are learning and take everything our leaders
tell us with a grain of salt. Socrates was a man
who lived by this idea. In Plato's The Republic, he illustrates a conversation between Socrates and Glaucon. Socrates first tells Glaucon to imagine a cave. In this cave, there are
people at the bottom in a peculiar position.
Their legs, arms, and necks are chained in a
way that forces them to look upon a wall in
the back of the cave. They have been chained
this way since childhood. Behind them is a
fire and fu rther behind is a walkway for the
puppeteers. The puppeteers hold objects between the wall and the fire which casts a shadow on the wall. Since these people have been

First of all, a consequence of a good educational system should be that its students
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ent
teaching of common knowledge. It is importchained this way for most of their lives, they
ant for people to have a good foundation of
believe that these objects that they are seeing
general knowledge to be successful in sociare real. In this way, their senses are deceiving
ety, whether we realize it or not. For example,
them from the reality of the situation. Socrawe may decide early on what profession we
tes then tells Glaucon that someone eventualwant to do, but later realize that there is somely escapes from his prison. That person looks
thing else you'd rather do because you were
around to the fire, which is bright compared to
exposed to it in a course you had to take. Wilhis old shadowy perspective. Then, he makes
liam Bagley, famous essenhis way out of the cave and
sees the sun and the enviEducation should encour- tialist, often made similar
ronment. The sun hurts his age students to make their arguments like this. Bagley
studied agriculture wheneyes until they adjust, and
own decisions while prepar- ever he went to college. He
he sees the reality before
him. He and his friends ing them for everyday life said he enjoyed agriculture
have been missing out on through the careful instruc- in and of itself, but he had
a world before them and tion of fundamental knowl- to take a few courses that
they have never realized. edge and the development he didn't particularly care
for and didn't see any imHe goes back to the cave to
of creative thinking.
mediate benefit from them.
tell his friends, yet they do
Later on, however, he came
not believe him, and they
to regard some of the classes that he did not
ridicule him. This is, in my opinion, one of
originally enjoy as exciting and useful. He says
the greatest lessons we can learn from The
this experience taught him that sometimes we
Republic. We must not rely on our senses to
have to do things that we don't find agreeable
tell us the truth all of the time and we must
or enjoyable but if we take the challenge head
go and search for enlightenment ourselves.
on and do it cheerfully, these tasks often become attractive to us. Even if we don't ever
Another outcome of education is to
come to use this knowledge, it has prepared us
prepare people for everyday life through the
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for the long run to be able to tackle anything
that we might have to learn as we go through
life and use our experience of learning to our
advantage. This doesn't mean we necessarily
enjoy the process oflearning, but the outcome
is far greater than the pain it took to learn it.
Another man, Mortimer Adler, often said
that learning is a painful process that goes
against our nature. It pushes us to o ur limit,
and we should let it, for this is how we grow.
We don't learn anything if we don't do tasks
just because we don't think we would enjoy
them. We should welcome these tasks, adapt
to the challenge, and conquer it, for this is
how we truly learn. Adler said that we should
be exposed to challenges at an early age because not doing so would be not preparing
them fo r the struggles that lay ahead of them.
According to him, students don't really face
difficult challenges until they reach higher education. Because of this, students aren't properly prepared to face these difficult challenges.

The differences between the two men were
education. One had a simple, narrow education, the other a m ore liberal education. One
day, their crops had been exposed to a fun gal parasite that left bad specks. Both used
the conventional approach for this problem
by spraying a Bordeaux mixture on them. After some time, they realized that this did not
work. The man with narrow education didn't
know what to do and sat on his porch to pity
himself. The other man, however, used his
problem-solving skills to try to research more
about this fungus. Using the knowledge, he
acquired through school about research, he
eventually finds a book about fungi. After
some time, he finds what he must do to kill
it but only with enough time to save a partial amount of his crop. However, he will be
well prepared for this problem in the future. It
is because of this situation, education should
prepare students fo r problems that may come
up so that they may use their knowledge to
know how to better handle a bad situation.

Finally, creative thinking should also
be an outcome of a good educational system.
Not all education should be focused solely
on factual info rmation. Though we do need
that basis of factual knowledge to hone our
problem -solving skills. Richard Mitchell says
that "The light of problem-solving is like the
light of the moon, a reflection of some greater light. And when we single out the skills
of problem-solving and give it the name of
intelligence, we m ake a choice between the
moon and the sun and run the danger of
putting out our own fires." Thus, further advancing the idea that problem -solving plays a
key role in education. Bagley illustrates a story of two men that he knew who both were
in the profession of raising and selling fruit.
Both had their own large orchard which they
operated through conventional techniques.

In conclusion, education has many
purposes and goals each varying on the time
period or government. But, in order to be
successful, students need to be taught things
that have proven to be the m ost useful to so ciety. That is why education should encourage
children to make their own decisions while
preparing them for everyday life through the
careful instruction of fundamental knowledge
and the development of creative thinking. In
doing so, these children will be more successful in the long run and live much happier lives. This should be the goal of education.
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On Turkey
Westernization and Europeanization
Jonathan Dean

T

he modern country of Turkey sits
on a very precarious plot of land
th at breaches the European and
Middle Eastern spheres of infl uence, a fact that has complicated the nation's
cultural and political identification. This
p roblem was aggravated after the collapse of
the Ottom an Empire, when Mustafa Kem al
Ataturk pushed the newly- formed Republic of
Turkey to embrace the institu tions of the West
and abandon the Islamic governm ent that
had ruled it for the past five centuries. Since
that point, Turkey has played host to two opposing movem ents: one pushing for continued Westernization, and the other advocating
fo r the old Islam ic society. The movement fo r
Europ eanization in Turkey in the twentieth
century is a movement spur red on by its governmen t at the expense of its people, a movement by which the government hopes to gain
better control of international and domestic
politics, economics, and Turkish culture and
society. Each of th ese areas is significant in the
Turkish governmen t's m otives for Westernizing, and analyzing each can provide greater
insight into the true nature of th e movement.

The first and most obvious motive the
governmen t wo uld have fo r supporting Westernization is political power. In ternationally,
Turkey was left in a puzzling predicament in
the fallout of World War I, with the fall of the
Ottom an Empire leaving the future of the new
republic in doubt. Ataturk spoke often in the
1930s and 1940s about his dream of having
Turkey compete with the great powers of the
West - in a well-known speech he delivered on
the tenth anniversary of the Turkish Republic,
he told his fellow Turks, "We shall raise our
co untry to the level of the most prosperous
and civilised n ations of the world:' 1 In the later twentieth century, making Turkey an equal
part of the internat ional community has become the realization of this competitive goal.
One can see the connection between
Turkey and its European neighbors by analyzing its relationship with the European
Union (EU). While the EU is not the sole
d river of Westernization in Turkey, its presence has greatly inspired supporters of the
1
Mustafa Kemal Atatiirk, "Speech at the 10th
Anniversary of the Republic of Turkey;' speech, Turkey, October 29, 1933.
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have proven to the Turkish government that
becoming part of the international community provides opportunities to the country,
and has likely become a powerful motivator
in their attempts to Westernize the country.
The presence of the EU has also led to
developments in domestic Turkish politics.
There has, since the time of Ataturk, always
been an Islamist strain in the Turkish governmovement who hope that Turkey will benefit
ment, which has manifested itself as a variety
from integration in the international comof different parties, beginning with the Namunity. This support for Westernization has
tional View Movement (NVM), a group that
only surged with recent overtures by the EU
supported a 'neo-Ottoman' Islamic Turkey.
towards Turkey, including a recommendation
This view was controversial in the Kemalist5
by the Commission of the European Union
Turkey of the mid-twentieth century, and
that Turkey be considered as a candidate for
the NVM was shut down via one of Turkey's
2
many military coups, beginmembership in the l 990s
and the beginning of for- Turkey's government, ning a chain of Islamist parties that has culminated in
mal accession talks in 2005. 3
at
the
expense
of
its
Turkey's government has althe modern Justice and Depeople,
spurs
a
movevelopment Party (JDP). 6 The
ready experienced the benefits of international support: ment in which it hopes JDP, currently in power in
the United States assisted to gain better control Turkey, differs from its predecessors, however, in that it
Turkey in capturing Abdulof
politics,
economics,
has separated from the Islalah Ocalan, the head of the
and Turkish culture. mist movement of the Turkterroristic Kurdistan Workers' Party (PKK), in early
ish people and has accepted
1999, and Greece had greatly helped in supsome Kemalist tendencies in an attempt to
porting victims of a devastating earthquake
appeal to both sides. This dual approach can
4
in Istanbul in the same year. These displays
be seen in their own party program, where on
5
Referring to Kemalism , the school of
thought based around the ideology of Ataturk.
6
ihsan D. Dagi, "Transformation of Islamic
Political Identity in Turkey: Rethinking the West
and Westernization;' Turkish Studies 6, no. 1 (2005),
25- 37.

2
Andrew Mango, "Atati.irk and the Future of
Turkey;' Turkish Studies l , n o. 2 (2000), 11 5.
3
Tarik H. Oguzlu and Burak Bilgehan Ozpek,
"Turkey's Europeanization;' International Journal
63, no. 4 (2008), 993.
4
Mango, 113, 11 5.

16

one hand they tote the value of"Turco-Islamic" culture, and on the other states that it "shall
rapidly fulfill its promises in its relations with
the European Union:' ideas that had traditionally opposed one another. 7 It appears that
the JDP wants to gain the advantages of international cooperation while retaining the Islamic-Ottoman culture that so often counters
that idea, a precarious dance that has led Turkey through a series of problems in the opening of the twenty-first century. This half-dedication can be seen in the JDP's recent habits
of only introducing Western reforms that
happen to help it and its people rather than
wholly accepting the terms of the Copenhagen agreement, an acceptance deemed necessary by the EU for Turkey's membership. 8 It
has also been suggested by scholars such as
Tarik Oguzlu and Burak Bilgehan Ozpek that
the JDP wants EU support so that they can
push an Islamist agenda without fearing Turkey's military, which acts as a regulating fo rce
in Turkish history to correct the course of unpopular and, often, anti-Kem alist leaders, so
much so that it's referred to as the "self-appointed guardian of Kemalist ideologY:'9 This
issue in particular remains relevant, especially considering the recently-attempted military coup in July 2016, an event that affirmed
the JDP's possible motives when the international community condemned the action.

in the economic community presented by the
EU. This economic participation was a goal of
both the government itself and of high-profile Turkish entrepreneurs, often referred to
as 'secular elites: The governmental side of the
equation played out in the 1970s and 1980s
and saw Turkey very heavily involved in European affairs, seeking to become an integrated
economic partner of the European Economic Community (EEC), the EU's predecessor.
Even after more than a decade of work with
the EEC, it rejected Turkey's membership
in 1989, causing a stark reaction within the
country. The failure of Turkey to join the EEC
was viewed as a rejection of Turkey's economic role in Europe and as a failure on the part of
the government's Westernization efforts. This
reaction became apparent almost immediately in the Turkish local elections of 1990, where
the Welfare Party (WP) - the successor of the
NVM founded in 1983 by former NVM leaders - received over 10% of votes, almost doubling its results in 1989 and quadrupling the
amount received prior to that. 10 In the 1991
general election, the first general election the
WP took part in, it gained sixty-two of the
four hundred and fifty seats of the Grand National Assembly (7.20% of seats). 11 The failure of the Kemalist government to achieve
their goal of economic integration and the
subsequent rise of the Islamist WP suggest
that economic growth was a core tenet of the
Kemalists, and their inability to achieve that
goal was viewed as a major weakness in their
ideology that caused m any to abandon Kemalism based on the belief that Europe would
never accept Turkey on cultural and social

The second priority of the Turkish government in propagating the Westernization
of the country is their desire for integration
7
Adalet ve Kalkrnma Partisi (Justice and Development Party), "Party Programme;' AK PARTi,
https://ww-w.akparti.org.tr/ english.
8
Gozde Yilmaz, "EU Conditionality Is Not the
Only Game in Town! Domestic Drivers of Turkey's
European-ization:' Turkish Studies 15, no. 2 (2014),
305- 306.
9
Oguzlu & Ozpek, 994.

10
"Turkey Coup Attempt: Reaction from
Around the World;' Al Jazeera, July 16, 2016, http://
www.aljazeera.com/.
11
Dagi, 25- 26.
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the two, worked with the JDP in the early
2000s to support its government reforms and
efforts to join the EU. 15 The iKV, meanwhile,
humbly announces itself as "Turkey's EU Expert" on its own website. 16 These elite economic groups represent a new, non-government
force for Westernization in Turkey, although
their work with government groups like the
JD P suggest some times between the two.

grounds, 12 a point that will be discussed shortly.
Though the Turkish government failed
to integrate economically in 1989, significant
portions of the Turkish economy are still involved with European markets. The later
twentieth century saw the rise of secular special interest economic groups in Turkey that
strove to connect Turkish entrepreneurs with
European markets. Such interest groups include Turkish Industry and Business Association (TDSiAD) and the Economic Development Foundation (iKV), groups composed of
Turkish CEOs and other business executives.
TDSiAD is the most successful of these foundations, and is a good standard for the role
and character of such business groups in Turkey. Due to their work with
Western economies and governments, groups like TDSiAD often promote Kemalism and Europeanization to
make Turkey more equitable
to Western countries in the
hopes of benefitting from
those countries, which tend
to be much stronger economically than Eastern powers. 13 On the front page of its website, TDSiAD proudly promotes "democracy,
social progress and inclusive growth" 14 all of
which seem like clever ways of noting Kemalist views - after all, "social progress" implies
that Turkey needs to move away from its Islamic past. TDSiAD has also published multiple reports on the prospects of democracy in
Turkey and, despite some conflicts between

Political power and economic integration are the obvious and often-stated goals of
Westernizing Kemalists; the third purpose,
that of social and cultural change, is mentioned less frequently, making it the most insidious of them. That's not to say that social
Westernizers are evil, but their methods of
going about the change have
bred resentment among large
portions of the Islamic population of Turkey. The primary
form of social change enacted
since the days of Atati.irk has
been a revocation of Islam
and Islamic culture and a turn
towards secularism, the system of separated church and state common in
the West. Atati.irk was very forthcoming with
his desire for secularism, stating in a 1925
address in the city of Kastamonu that Turkey
"cannot be a country of sheiks, dervishes and
disciples:' 17 Atah.irk's secular vision of Turkey
removed great amounts of power from Islamic groups, perhaps the most drastic example
being the abolishment of the Caliphate that
had existed since the time of Muhammad.
Atati.irk's reforms left Muslims stripped off

12
Nohlen, Dieter, Florian Grotz, & Christof
Hartmann, Elections in Asia and the Pacific: A Data
Handbook, Vol. 1 - The Middle East, Central Asia
and South Asia (Oxford: Oxford University Press,
2001), 258.
13
Dagi, 26.
14
Yilmaz, 308-10.

15
Turkish Industry and Business Association,
TUSiAD, last modified 2017, http://tusiad.org/en/.
16
Yilmaz, 309.
17
ikt1sad1 Kalkinma Vakfi (Economic Development Foundation), iKV, last modified 2017, http://
ikv.org. tr/ ?lng=en.
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their old Ottoman power, and many began to
feel excluded from the secular society that was
being formed in their homeland. What took
place in Turkey early on was a battle between
the emerging secular Kemalist elites and the
old Islamic-Ottoman elites, with the former
taking control under Atatiirk's government. 18

Parliament's lifting of the university headscarf
ban was charged as unconstitutional and anti-secularist by the Constitutional Court.
2

2

In the later nineteenth century and
early twentieth century, social and cultural
influence in Turkey has been affected by the
government through media and news sources. Media groups are particularly vulnerable
to the whims of the government, a weakness demonstrated in 2009 when, upon airing criticisms of President Erdogan and the
JDP, the Dogan media group was publicly
fined 3.75 billion Turkish Lira (1.049 trillion
USD) by Erdogan himself for 'tax irregularities:23 In other examples, Turkish media
were instructed not to broadcast footage of
the 2013 Taksim Gezi Park protests in which
JDP-commanded police forces brutally removed protestors from the Istanbul park,
and the imprisonment and forced resignation of media workers who criticize the JDP
and the Turkish government is still common.
24
This power over the media gives the Turkish
government the power to promote whatever it wants against the whims of the Turkish
people, most notably the JDP's recent push
for Westernization and EU membership.

An effective, albeit often used, example
of the Kemalist approach to Turkey's social
and cultural spheres is the infamous Hat Law
of 1925. Passed by Atatiirk's government and
directly supported by Atatiirk, the law stated
that all m embers of the Turkish government
had to wear Western hats and made traditional headwear such as the fez or headscarves
illegal. 19 Atatiirk first voiced his support for
the law at his aforementioned Kastamonu address, creating a clear connection with his belief that there was no longer a place in Turkey
for "sheiks, dervishes and disciples:' 20 The fe z
had become intrinsically associated with Islam in the late Ottoman era, and, as the Ottoman Empire began to dissolve in the late eighteenth and early nineteenth century, became a
symbol of inferiority in the eyes of the West. 2 1
Outlawing the fez was a way for Atatiirk to
throw off what he saw as the inferior shackles of Islam and to further his central goal of
making Turkey apace with the West. Though
this cultural discussion h as mostly taken
place within Atatiirk's time, such m atters are
still relevant: on June 5, 2008, the Turkish

Throughout the twentieth and early twenty-first century, the Turkish government has often demonstrated its commitment to Kemalist Westernization above the
wants of its people. In manipulating what
Turks are allowed to wear, say, hear, and purchase, Turkey's leaders have enforced Westernization on a scale not seen anywhere else

18
Mustafa Kemal Atati.i.rk, "Address in
Kastam onu;' speech, Kastamonu, Turkey, August 30,
1925. Origina l Turkish reads: "Efendiler ve ey millet
iyi biliniz ki Ti.i.rkiye Cumhuriyeti ~eyhler, dervi~ler,
mi.i.ritler, mensuplar memleketi olamaz:'
19
Dagi, 23- 24.
20
Camilla T. Nereid, "Kem alism on the Catwalk: The Turkish Hat Law of 1925;' Journal of
Social History 44, no. 3 (20 11), 707.
21
Atati.i.rk, ''Address in Kastamo nu:'

22
Nereid, 708- 10. Nereid notes that Atati.i.rk
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24
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on the globe. Turkey has become a cultural
battleground between a government seeking
political, economic, and social power and a
religious group that had been in power for
centuries and was left feeling disenfranchised
and neglected by Atatiirk's rapid and forceful
changes to Turkish society. Turkey's current
leaders, the JDP, are working to straddle the
line between European integration and Islamic culture, but have ended up satisfying
neither the West nor East. A string of recent
incidents, including the failed military coup
of 2016 and the recent referendum of April
2017, have shown a people torn between past
and present, East and West, a people whose
indecision is being manipulated by President
Erdogan and the JDP for their own benefit.
The battle between Kemalism and Islamism
has been raging in Turkey for almost a century now, and it remains to be seen whether
Erdogan's policies will aggravate the struggle further or bring it to a forceful climax.
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The Ethical Excuse fo1
Soul , Consciousness, and the Fruitarian
Jonathan Dean

T

he philosophy of vegetarianism
has always escaped serious investigation. Those who believe
that vegetarianism is an ethical
solution to a perceived dilemma claim that
eating animals is something humans should
not do, as it is immoral and there are better alternatives. However, why animals should not
be killed and whether or not vegetarianism is
actually the right solution are questions that
usually fall by the wayside. Within the con text of the philosophical examination, one
finds that the claims made by vegetarians that taking the lives of animals for food is unethical - is not as clear-cut as it is often made
out to be. In fact, some processes of analysis
can bring one to the conclusion that eating
animals, while still not a positive good, is ethically neutral. By appealing to metaphysical
definitions of the soul in animals and analyzing animal consciousness, one can find philosophical reasoning that excuses the eating of
animals, and, if those appeals are not taken,
one finds that the only real solution to the
ethical problem of eating animals is something akin to fruitarianism in which no lives

are taken at all. These philosophical examinations paint vegetarianism as a half-answer,
which does not clearly answer either why killing animals for food is wrong or why vegetarianism is the best and most logical answer.
The common objection to eating animals is that taking an animal's life is inherently wrong; therefore, making an analysis of the
concept of soul is the best starting place. The
debate on dualism and the existence of the
soul is one that has not been solved over the
course of over two millennia of discussion,
and it shall not be answered here. However,
the soul in the classic sense is not the same as
the soul in the religious sense as presented by
the Abrahamic religions or Eastern faiths such
as Jainism or Sikhism. To the ancient philosophers, the soul was almost synonymous with
a type of lifeforce, which, in the modern scientific understanding, is what differentiates
the biotic from the abiotic. The comparison
of the classical soul with lifeforce has been
made widely - Thomas Aquinas made it in
the thirteenth century in his analysis of Aristotle's Peri Psuches (De Anima in Latin and
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ernative
treatise, Aristotle defines the soul and lifeforce in a manner that far surpassed any of his
predecessors. Within Peri Psuches, Aristotle
defends the pre-Socratic belief that plants
and animals have souls, 4 but goes further in
breaking down how the souls in humans,
animals, and plants are different from one
another. Aristotle's breakdown of the hierarchy of the souls spans the second and third
books of Peri Psuches. His hierarchy begins
with plants, which are lowest because they
have the least principle abilities (souls being
the source of principle abilities). Plants souls,
he claims, are "nutritive;' in that they can
take in nutrients, reproduce, and experience
"growth:'s Aristotle is not alone in placing
plants at the bottom of the hierarchy of life:
Empedocles implies that plants are the weakest living organism as their lives are bound
to certain environments. 6 Aristotle seems to
agree with Empedocles, as he lists mobility as

On the Soul in English ) when he referred to
Aristotle's soul as "the principle of life:' 1 As
a representative of lifeforce, souls were prescribed to humans, plants, and animals since
the days of the pre-Socratics. Empedocles h as
been noted to have believed this, with Diogenes Laertius mentioning Empedocles' belief "that the soul inhabits every kind of form
of animals and plants" in his Lives and Opinions. 2 In the early parts of his Peri Psuches,
Aristotle notes and records the soul-based
beliefs of a number of pre-Socratics, spanning
from Heraclitus to Democritus and more. 3
Aside from a few scattered pre-Socratic mentions, little intensive authority on the
Greek belief in the so ul survives, with one
notable exception: Peri Psuches. Within this
1
Thomas Aquinas, A Commentary on Aristotle's De Anima, translated by Robert Pasnau (New
Haven: Yale University Press, 1999), 143.
2
Diogenes Laertius, The Lives and Opinions
of Eminent Philosophers, translated by C. D. Yonge
(London: Henry G. Bohn, 1853), 368.
3
Aristotle, De Anima, translated by R. D.
Hicks (Cambridge: Cambridge University Press,
1907), Book I, 2- 48.

4
Aristotle, 47 ..
5
Aristotle, 67- 69.
6
Plutarch, Moralia, translated by Phillip H.
De Lacy and Benedict Einarson , Vol. VII (Cam bridge, MA: Loeb Classical Library, 1959), 57 l.

22

one of the defining abilities of the animal (in
suggest that Aristotle's classifications may
addition to the nutritive qualities) .7 Aristotle
not be as clear-cut as he anticipated. Howevalso claims that a combined ability for sense
er, one must be careful not to project human
and perception is a trait of animals, defining
understanding onto animals. The Venus flytouch as the one essential sensation (although
trap, for instance, does not actually function
most animals have more than just touch) and
on a sense of touch, but rather reacts when
pleasure and pain as the foundations of perits trigger-hairs are physically disturbed or
ception.8 To man, Aristotle ascribes all of
moved,11 a reaction that could easily be prothe qualities of plants and animals as well as
grammed into a machine. The chimpanzee
9
thought, reflection, and reasoning. In this
problem is more difficult to solve, but it is
hierarchy, Aristotle divides souls into distinct
possible that we may come to understand its
groups based on their characteristics of life,
apparent self-awareness as little more than a
a practice that separates man from beast and
process of complex sense-association. If not,
plant. Vegetarians, too, seem to believe in a
then one must consider another question that
certain hierarchy, with plants being at the botcould be posed to Aristotle: should we classitom and worth less than animals, as they can
fy humans by species or by ability? The forbe freely killed and eaten
mer case is difficult (if not
One can find philosophi- impossible) based on the
despite also being ostensibly alive. If a hierarchy cal resoning that excuses logic presented by Arisis accepted, how are hutotle within Peri Psuches
the
eating
of
animals.
The
mans and animals divided
as there are no purely bionly
real
solution
to
ethion it? By the same logic
ological factors unique to
that excuses the eating of cal problem is something humans to be spoken of
plants, could one excuse
either by Aristotle or by
akin to fruitarianism in
the eating of animals?
modern science, seeming
which no lives are taken to imply that the latter arat all.
There are, of course,
gument is the correct one.
problems with Aristotle's
If so, some animals would
hierarchy. Firstly, the modern human race
have to be taken off the menu due to them
has observed far more species of animals and
crossing into "human" territory, which likely
plants than Aristotle could have imagined,
would not be too controversial; indeed, priand some of those species challenge Aristomates, the most likely group of animals to fall
tle's clean classifications. Organisms such as
into that category, are already not generally
Dionaea muscipula, the Venus flytrap, which
eaten. The more problematic scenario is the
is a plant that seems to possess some sense
reverse, in which some humans who drasof touch, or the ability of chimpanzees to
tically underperform due to serious menseemingly identify themselves in mirrors, 10
tal or biological impairment would be put
7
Aristotle, 45, 59, 159.
onto the menu. It's difficult to logically prove
8
Aristotle, 57, 117, 14 1.
9
Aristotle, 63.
10
Paul Veatch Moriarty, "Animal Cognition
and Self-Awareness" PhD diss., University of Colorado at Boulder, 1997, ProQuest (9812904), 9 1.

11
Otto Stuhlman, Jr., "A Physical Analysis of
the Opening and Closing Movements of the Lobes
of Venus' Fly-Trap;' Bulletin of the Torrey Botanical
Club 75, no. 1 (1948), 22-23.
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to Descartes that removing all sensation from
animals would invalidate Aristotle's argument
for pleasure and pain since they are necessary byproducts of sensation, but that alone
is an extremely difficult argument to make,
as animals experiencing sensation seems, to
borrow Descartes' phrasing, to be a clear and
distinct observation, so long as one takes it as
a likely truth that the animals actually exist
at all. Regardless, the industrialization processes of the nineteenth and twentieth centuries seem to have been on Descartes' side,
and it became irrelevant whether or not animals felt pleasure or, more significantly, pain.

that this is wrong, though many would feel
a certain moral sentiment against it. However, doing away with the hierarchy to prevent this from happening once more brings
up the problem of plants not being able to
be killed either. Again, the dilemma emerges: if plants can be eaten, then the hierarchy
has to be considered, which makes eating animals excusable on similar logic; if the hierarchy is discarded, nothing living can be eaten at all, making even vegetarianism wrong.
The debate that lies at the heart of the
hierarchy dilemma is one of animal consciousness, which is a more common argument made against eating animals. The issue
of animal consciousness is multilayered and is
best approached by starting with what Aristotle describes as the core of animal ability: sensation. Aristotle claims that the ability of animals to sense through the same types of senses
as humans (at the very least the sense of touch)
puts them above plant life, and this is not too
controversial a point, although it remains difficult to see how much this might differentiate animals from machines. The more interesting part of the equation is the follow-up,
in which Aristotle adds that "where sensation
is found, there is also pleasure and pain:' 12
This idea that animals experience pleasure
and pain as a necessary effect of sensation is
clearly presented by Aristotle but was not accepted by all philosophers. Perhaps the most
notable exception is Rene Descartes. Though
primarily known for ergo cogito sum and the
method of doubt, Descartes gained a smaller infamy for calling animals little more than
machines, incapable of feeling pleasure, pain,
or any sort of sensation. 13 It has to be given

Though the disagreement on whether or not animals feel pain does not have a
direct impact on the debate of whether it is
okay to eat them, it does have an impact on
the treatment of animals intended to be eaten. In the Cartesian-industrial approach,
animals can be treated as any other assembly line item; for the Aristotelian-welfarists,
however, this sort of treatment is monstrous,
as pain, a negative by its very name, 14 should
not willingly be inflicted on beings which can
experience it. Animal welfare, as the wellknown welfare author Richard P. Haynes describes it, hinges on a belief that treating animals in the Cartesian-industrial manner is
immoral because it infringes on the welfare
of those animals. 15 Here Haynes is defining
welfare as the absence of negative sensation,
222.
14
If pain were not a negative, it could hardly be
called pain - it would seem that the entire purpose
of dividing the terms pleasure and pain is that one
implies the opposite of the other, the former being
positive and the latter being negative.
15
Richard P. Haynes, "The Myth of Happy
Meat;' in The Philosophy of Food, edited by David
M. Kaplan (Berkeley: University of California Press,
2012), 161.

12
Aristotle, 59.
13
Peter Harrison, "Descartes on Animals;' The
Philosophical Quarterly 42, no. 167 (1992), 220-
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i.e. pain. The animal welfare approach satisfies Aristotle's definition of animal sensation
and, in an Aristotelian approach, morally excuses the eating of animals; however, as has
been pointed out, Aristotle's clear-cut lines
face difficulties under more intense scrutiny.

and must, essentially, give animals the benefit of the doubt. The issue is that there do
seem to be some significant advantages to
the human mind, as established by Aristotle
all the way back in Peri Psuches. Francione
describes how there are also ability differences among humans, but that doesn't justify
the maltreatment of the lesser-performing, 19
a description reminiscent of the chimpanzee
dilemma. One possible objection to Francione's argument is that, while not all humans
perform at the same level, humans are all defined by the same unique faculties - what Aristotle calls reflection and thought - although
perfecting this response would require
knowledge of what the objective human is, an
impossible piece of information to acquire.
More easily-challenged is Francione's initial
rejection of the superiority of humans. Francione ends his essay by declaring that veganism is the moral answer to the animal rights
dilemma,20 showing his belief that plants can
be valued less than animals and resurfacing the earlier-discussed hierarchy problem.

The greatest critique of animal welfarists comes in the form of a more complex
analysis of animal consciousness and the
meaning of "welfare:' Haynes, in his critique
of the animal welfare ideology, approaches
the issue by providing a definition of welfare,
applying it to non-human animals (a notable
classification in its own right) , and evaluating
whether or not the real conditions of welfare
are satisfied by the animal food industry. In
determining his definition of welfare, he first
rejects the three theories proposed by M. T.
Appleby and P. T. Sand0e in the 1990s and
turns to L. W Sumner. Sumner's theory of
welfare requires justified satisfaction - that
is, a subject's happiness with her life as determined by goals that are established via her
own autonomous choices. 16 Haynes notes that
this requires the individual in question to be
able to "appraise their life and their goals;' and
seeks to challenge the belief that animals cannot perform this task. 17 Gary L. Francione, a
legal scholar also known for his work in animal rights, also challenges this question, labeling the belief in human mental superiority
as "arbitrary" in the welfarist approach. 18The
arguments of both Haynes and Francione rely
on a simple premise: that humans cannot truly understand the consciousness of animals,

Haynes, meanwhile, presents a series
of demonstrations of animal preferences in
an attempt to prove that animals are capable
of appraising their own scenarios and goals.
However, what Haynes seems to do is to apply a human framework to decisions that are
likely based on biological and genetic preferences. In his first example, he describes how
preference tests have shown that animals prefer certain types of foods and living areas, believing that this shows an understanding of
possible life scenarios.21 These could just as
easily, and are more likely to be, simple biological markers the animals have learned to

16
L. W Sumner, Welfare, Happiness, and Ethics (Oxford: Oxford University Press, 1996), 139.
17
Haynes, 163.
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Gary L. Francione, "Animal Welfare, Happy
Meat, and Veganism as the Moral Baseline;' in The
Philosophy of Food, edited by David M. Kaplan
(Berkeley: University of California Press, 2012), 173.
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Francione, 181 - 185.
Haynes, 164.

so long as they are treated well in life and
killed quickly and painlessly, satisfying Epicurus in making the death of that animal not
a harm. Of course, Epicurus' simple take on
death has found critics, with a central objection being that the cessation of life prevents
one from experiencing future events in life. 24
As Thomas Nagel puts it in a discussion on
death, "any death entails the loss of some life
that its victim would have led had he not died
at that or any earlier poinf' 25 This philosophy
of death is quite similar to Sumner's theory
of welfare - both deal in potentialities, welfare being the presence and accomplishment
of potentialities and death being the cessation
and prevention of them. It could be said that
death in the sense that Nagel and other anti-Epicureanists propose is a harm because
it prevents the subject of death from achieving welfare. However, as Haynes points out,
Sumner's welfare theory requires a subject
to be able to comprehend her own potentialities, and, as has been mentioned, Haynes
fails to reliably prove that animals have that
capability. If animals can't understand their
own potentialities, can a painless death actually be a harm? If one believes that it can,
do painless deaths also cause harm to plants?

internalize due to millennia of evolution. Had
the animal not been shown or ever exposed
to comfier, more luxurious environments,
there's no reason to believe that the thought
of them would ever cross their mind, whereas
human fiction has shown humans to be a species constantly dreaming of new worlds and
better lives. To borrow phrasing from Alvin
Plantinga, it would seem that Haynes is mistaking the neuro-physical animal response
for a content-based response. As Plantinga
describes it, the neuro-physical property is
the biological and neuron-based pattern that
causes a particular thought or action, while
the content property is the conceptual understanding of a thought or action. 22 An animal
clearly has a reaction when it sees a superior
food; but it is impossible to claim that it has
a conceptual understanding of that food, why
it's better, etc. With this in mind, it becomes
difficult to determine whether Sumner's theory of human welfare can really apply to
non-human animals, as humans do seem to
have some capabilities that animals simply
do not, a reinforcement of both Aristotle's
hierarchy and the animal welfare approach.
These arguments on the treatment of
animals also bring interesting consequences
to bear on the topic of the death of animals.
Animal welfarists would find support in the
philosophy of Epicurus, who stated that death
was not a harm in and of itself - rather, pain
is a harm, but, so long as it is avoided, death
cannot be bad. 23 This lines up well with the
welfarist treatment of animals, which states
that it is ethically excusable to kill animals

Contemplating the souls and consciousness of animals puts one in a difficult
dilemma. On the one hand, if one takes a
staunch stance against eating animals, it becomes impossible to justify eating plants while
remaining logically consistent. On the other,
one can allow that eating animals is, while not
a moral positive, ethically excusable so long
as those animals are treated well, but this also
brings one to difficult-to-answer questions on

22
Alvin Plantinga, Where the Conflict Really
Lies: Science, Religion, and Naturalism (New York:
Oxford University Press, 2011 ), 321- 322.
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Kai Draper, "Epicurean Equanimity Towards
Death;' Philosophy and Phenomenological Research
69, no. 1 (2004) , 92- 93.
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whether primates and severely deficient humans are ethically edible. While solving this
battle is extraordinarily tricky and tends to
rely on personal preference, the logical struggle does reveal that vegetarianism, often proposed as the 'moral' alternative to eating meat,
actually falls in an uncomfortable middle
ground that totally fails to acknowledge the
concerns raised by either school of thought.
One dietary school that solves the problems
that vegetarianism fails to is fruitarianism.
Fruitarians eat diets consisting primarily of
fruits, fruits here being considered to be " [a]
ny plant food that is botanically a fruit or can
be obtained without killing or harming the
plant:' 26 By avoiding the killing of both animals and plants, fruitarians offer the real ethical alternative to meat-eating, as they patch up
the logical and ethical failures of vegetarians.
Adam Gollner, a known writer on fruit and
the fruitarian diet, adds that some fruitarians
will only eat fruit that has fallen or will avoid
eating any seeds so that they avoid interrupting the potential lives of future plants, 27
which appears to be a dramatic extension of
the potentiality-based arguments for welfare
and death presented above. Fruitarianism
may not seem to be the answer for all, but
it does remedy the many ethical inconsistencies of vegetarianism, and takes its place
as the sensible alternative to eating animals.

not supply the proper answers to the ethical problems eating animals might raise. By
looking to arguments about animal lives,
souls, consciousness, and welfare, one finds
that repudiating the eating of animals while
continuing to eat plants is hypocritical, as
defining the logic that justifies eating plants
often supplies one with logic that could similarly be used to justify eating animals. This
leaves the thinker with two solutions: either
one must accept that eating animals can be
ethically excused on the same token as eating plants can be, or one must refuse to take
any life at all and swing towards the fruitarian
dietary school. The final decision in this argument, for now, seems to be one of personal
taste, as humans do not yet have a complete
enough understanding of animal consciousness to determine for sure whether or not
they have the ability to think and rationalize
on a similar level, the key piece of evidence
in proving one ideology morally right and
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Israel
and Palestine
Three Million People Displaced
Gloria Mullins
resident Obama's welcoming
gift to President Trump was
sending 221 million U.S. dollars to the Palestinian Authority. Obama had always supported the hopes
of a Palestinian state, whereas the Trump
administration wholeheartedly backs Israel. Many U.S. presidents before Obama encouraged negotiations between Israel and
Palestine. However, these negotiations have
proved faulty, and the unsolvable conflict
continues today. The roots of this conflict are
seen in the beginnings of Israel, the Jewish
nation. Israel's emergence and the wars that
followed were originally a land conflict, but
an unforeseen consequence began to develop: hundreds of thousands of Palestinians
were displaced, a number that has reached
the millions today. Generations of Palestinians have not seen a stable government, and
as a result, terrorists inside Israel and out
have been motivated to rise against those
responsible for the suffering of Palestinians.

Although others might have come before him, Theodore Herzl's name is stated in
Israel's Declaration of Independence, marking him as the rightful founder of modern
Zionism. Herzl acknowledges the rise of
European nationalism in the late l 800's and
reflects on the treatment of the constantly
migrating Jews. He says, "...our presence produces persecution. This is the case in every
country and will remain so ...". 1 Herzl wants
Europeans to support a Jewish state. Furthermore, Herzl outlines a gradual plan to create the state. The Society of Jews would settle sovereignty in a "neutral piece of land";
Palestine and Argentina had already experienced an influx of Jews, so those locations
seemed quite feasible. Then, the Jewish Company would encourage Jewish farmers to settle the area, creating a hub for culture and
trade, also attracting higher classes of Jews.

P
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Herzl, p 5

Palestinians. Naturally, the Arab Office was
State" appear in the Basel Declaration of 1897,
opposed to the creation of Jewish state; it
in which the First Zionist Congress declares
2
would cut Palestine off from its sister Arab
its desire for a sovereign state. However, the
nations, geographically and culturally. PalEuropean powers h ad agendas of their own
estinians would be considered second-class
in addition to the Jewish question. During
citizens next to Jews, who were already sucWorld War I, Great Britain promised Hussein
cessfully permeating Palestine's m arketplace.
Ibn Ali, Sherif of Mecca, an independent Arab
The Arab Case for Palestine in 1946 states this
state in the Arabian peninsula in exchange for
unrest and proposes a solution: the Arab OfArabs to rise against the Ottoman Empire.
fice should have a say in
This promise is docuGenerations
of
Palestinians
the British-inspired immented in the McMahon
Letter. 3 Britain makes have not seen a stable govern- migration of the Jews, a
another promise: with
ment, and as a result, terror- representative governthe Balfour Declaration ists inside Israel and out have ment should be estabof 1917, it was clear that been motivated to rise against lished in Palestine, and
this government should
Britain was going to supthose
responsible
for
the
sufbe founded upon abport Jewish sovereignty.4
fering of Palestinians.
solute equality of its
people.6 This docuNegotiations in
ment fores hadows the resistance of Palestin1919 raised prospects of a Jewish state. Lead ians against the Jewish state soon to come.
ers of the Arabian Peninsula and the Zionist
movement agreed to peacefully collaborate
In continuation of Western involvetowards a "Jewish Commonwealth integratment, the Anglo-American Committee of
ed into the structure of the new democratic
Inquiry in 1946 analyzed the current global
world." 5 In contrast, though, was the perspecJewish interest. 7 The slow realization of Native of the Arab Office, which was under the
zi-Jewish persecution played a role in worldimpression that the British would have inwide sympathies for the people, so those survifluence jn a single state, favoring Jews over
2
The First Zionist Congress, p 9.
vors were encouraged to settle in Palestine. In
3
4

5

Sir Henry McMahon, p 11 .
Lord Arthur Balfour, p 16.
The Biltmore Program, p 55

6
7
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The Arab Office, p 57.
The Anglo-American Committee, p 62.

effect, the Jewish state of Israel proclaimed its
independence on May 14th, 1948. The declaration of this religious-based nation revolved
around two points: international law and natural law. 8 The United Nations' Partition Plan
proposed the two-state solution: Israel and
Palestine would be separate and equal in their
existence. 9 As for the natural law aspect, abundant historical evidence showed that Hebrews
thrived there centuries ago. In these ways, Israel had a right to exist in the Palestinian region.

do so even after Egypt, Iraq, Jordan, Algeria,
and Kuwait joined Syrian forces. Although a
UN cease-fire ended the war, Israel refused
the UN resolution to return the West Bank,
Gaza Strip, Golan Heights, and the Sinai
Peninsula to their respective nations. Israel
wanted full recognition from the Arab states
before it would return any land. As a result,
the Palestinians who had fled to these locations were now under Israelite jurisdiction,
including an additional generation, considering almost twenty years had passed. This was
something for which the young nation did
not plan. The lost population was ruled by Israelite military occupation, further fertilizing
the seed of Arab aggression towards Israel.

Unfortunately, the surrounding Arab
nations did not acknowledge this right. Lebanon, Syria, Iraq, and Egypt joined forces to
attack the infant nation. Surprisingly, Israel's
counterattack proved victorious; the country
now possessed more land
than was granted by the
UN's Partition Resolution.
The fighting ended with
separate truces between
each Arab nation and Israel.
Consequently, hundreds of
thousands of Palestinians
were under a befuddled Israelite control. Most fled, making them refugees, to the West Bank and Gaza, which were
still under Jordan and Egypt's control respectively. Whether they left voluntarily or were
forced to do so remains a rousing question.
Initially displacing hundreds of thousands of
Palestinians, the 1948 war was the seed of the
towering conflict seen in the region today.

A monstrous plant begins to grow with the Yorn
Kippur War in 1973. On
a Jewish holiday, Egypt
attacked the Sinai Peninsula and Syria attacked
Golan Heights. Another
UN cease-fire ended the
war, with Golan Heights
back under Israelite control but the peninsula under Egypt's domain. Unrest continued to grow in the displaced Palestinians, as
well as in their surrounding Arab nations.
This leads to the looming, unsolvable
conflict seen in the region today. Since the
West Bank, Gaza and Golan Heights are all under Israelite jurisdiction, the millions of Palestinian refugees living there are under its jurisdiction as well, an unforeseen consequence
of a land conflict. Again, the original 800,000
who fled to those areas have multiplied into
millions. At least two generations of Palestinians have not seen a life without some form of
hostility. Israel does not consider these Pales-

This seed is then fertilized by the 1967
or "Six Day" war. The aforementioned truce
was broken by Syrian attacks across the Israeli
border. As seen before, the small country defended itself extraordinarily and continued to
8
9

State of Israel, p 8 1.
UN Resolution, p 589.
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in the name of Islam outside of the region.
About three million Palestinians are under
Israeli control, with no citizenship. Therefore, terrorists are obviously motivated to attack Western powers who consistently supported Israel, Arab rulers who sided with the
West, and Israel, whose existence they view
is unjust. To begin, Osama bin Laden justified his 9/11 attacks largely with America's
support of Israel, in addition to the Western
culture. 10 As Israel is a friend of the West,
its culture, and its military, it is enormously
guilty in Arab terrorist groups' eyes. There
have been recurring attacks on Israel since
its birth, all from Palestine and its surrounding sister Arab nations. The wall dividing Israel and the West Bank still prevents
about 4,000 attacks each year, according to
an acquaintance of Dr. Jonathan Pidluzny.

tinians to be its citizens. The lost population is
not permitted to travel inside Israel's valid borders; there are heavily secured walls preventing this. For example, the West Bank is under
a military occupation, consisting of intense
poverty and massive refugee camps. The few
that are financially stable can venture to Jordan to receive medical care, airport access, and
other commodities. However, Jordan does not
welcome the Palestinians in fear of terrorism.
Jordan's fear is not without evidence, as
Israel has seen many terrorist acts committed
in the name of the Palestinians. The intifadas began in the late l 980's: Palestinians were
uprising by protesting, stone-throwing, and
making homemade explosives. Israel's military
crackdown proved relatively effective in extinguishing the violence, but the gradual onset
of Palestinian autonomy ultimately settled the
uprisings. To further this point, the l 990's saw
hope for yet another two-state solution. Many
Israeli and Palestinian leaders came to agreements of peace. Israeli militia even withdrew
from the West Bank and Gaza Strip, allowing
the Palestinian Liberation Organization (PLO)
and the Palestinian Authority to govern the
regions. However, these hopes were shattered
when a diplomatic Israeli military officer was
assassinated by Jewish extremists in 1995. Terrorist attacks grew once again between the states
and the Israeli militia reconquered the territories by 200 1. In 2005, Prime Minister Sharon
attempted to reduce violence by withdrawing
from the Gaza Strip, leaving the area under
the Palestinian National Authority. Attacks
continue in Israel despite layers upon layers of
peace treaties, truces, agreements, and ceasefires, making a solution seem more elusive.

Ultimately, the approximate three
million displaced Palestinians are the root
of the conflict in Israel. The Jewish nation
and its occupied territories are so intertwined, with Israeli settlements in the West
Bank. There are walls separating the settlements from the rest of the West Bank in
addition to walls separating the settlements
from the rest of Israel. Half a million Israeli settlers live in the occupied territories.
These settlements add a physical barrier to
any kind of solution. The Trump administration, like many other presidents before, h as mountains of conflict in Israel on
its plate, with no hint of a solution in sight.
10

In addition, the Palestinian struggle
contributes to terrorist attacks committed
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The March
of History Zawahiri's
Challenge to the "End of History"
Max J. Prowant
yatollah Khomeini's 1979 revolution was a bewildering spectacle
to Western observers. Trapped in
the ideological showdown of the
Cold War, Westerners could not grasp how
a religious reactionary could inspire millions
to revolt against a monarch who promised a
prosperous and modern Iran. The confusion
persists when one sees video footage being
aired on the nightly news of men under black
flags celebrating the beheading of some unfortunate journalist. The Westerner, cultivated
in the soil of secularism and modern science
simply cannot understand how men can be
so passion ately motivated by such antiquated
forces as religion and God. Indeed, martyrdom is a silly notion in a relativistic world. No
matter the confusion, this "Return of Islam"
is a legitimate ideological challenge to liberalism and is buttressed by substantial Islamic theology such that it demands the serious
attention of Western scholars. Khomeini's

A

revolution was the first major political manifestation of the Islamist movement. The most
conspicuous achievement of the movement
was the 9/11 attacks on Washington D.C.
and New York. This essay will seek to present
the Islamist movement as it really is, namely
a return to History. It will do so by demonstrating the great flaw in Francis Fukuyama's
premature article "The End of History;' and
how the writings of Ayman al-Zawahiri exploit Fukuyama's argument and present a
lucid critique and rejection of the West.

Fukuyama and the End
of History
In the general euphoria following the
collapse of the Soviet Union, the temptation
to declare the ultimate triumph of liberalism
was too great to resist. Fukuyama's essay and
subsequent book The End of History and
the Last Man most clearly demonstrate this
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whether or not an idea has been successful,
point. Adopting a Hegelian understanding of
or whether synthesis h as been yielded, one
history, Fukuyama holds that the failure of
need only to observe the m aterial world. Fasthe Communist revolution marks "mankind's
cism, for example, failed as an idea because
ideological evolution and the universalization
it was not materially successful. That is, since
of the Western liberal democracy as the final
American, British and Soviet bombs razed
form of human government;' (Fukuyama, 1).
the Reichstag, fascism as an idea bowed to
This celebratory proclamation, however, is
liberalism and communism. Ideas, then, are
ill-founded. In his presentation of the twennot defeated solely in the realm of thought
tieth century's battle of ideas, Fukuyama fails
by rational argument but
to demonstrate how liberalism was triumphant The writings of Ayman can be defeated materialistically and consequentially
in the theoretical realm
al-Zawahiri exploit
are subject to the environor how liberalism satisfies
Fukuyama's
argument
mental variables of the age.
the deepest longings of
human nature such that and present a lucid criThat ideas are not bullet"crackpot messiahs" do
tique and rejection of
proof means liberalism is not
not grow to vulgar and in the
West.
secure as the most rational
fluential demagogues (7).
ideology. Its insecurity in this
regard is amplified by the fact that liberalism is
A good Hegelian, Fukuyama holds as a
itself imperfect. Indeed, Fukuyama notes with
central tenant that History is driven forward
an air of despondency the deficiencies latent in
by contradictory forces, existing first "in the
liberalism. Chief among these is the muzzling
realm of human consciousness, i.e. or the levof courage and the eventual suffocation of
el of ideas:' (3). In other words, an action is
virtue. When liberalism is finally triumphant,
derived from conceptions of an ideal and is
" [t]he struggle for recognition, the willingexecuted in pursuit of that ideal. The arguness to risk one's life for a purely abstract goal
ment is a much-needed corrective to Marx
... will be replaced by economic calculations
and his m aterialist philosophy that contin... and the satisfaction of sophisticated conues to permeate throughout college history
sumer demands;' (Fukuyam a, 17). Indeed,
and philosophy departments. To determine
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Fukuyam a confesses feeling, "a powerful nostalgia for the time when history existed;' (1 8).
Liberalism is boring, drab, and uneventful. It
is mildly tyrannical insofar as men no longer
have the opportunity to achieve human excellence. Despite recognizing liberalism's shortfalls, Fukuyama only marginally mentions the
growing tide of Islam ism, claiming, "it is hard
to believe that the movement will take on any
universal significance;' (1 3). Twenty years
later, Ayman Zawahiri challenges this claim.

cy" in which he elaborates how democracy
is an illegitimate and unsustainable form of
government. Zawahiri's dismissal of the West
hinges upon a conception of human nature at
odds with that of liberalism. Liberalism posits that m an as an individual, however flawed,
can be trusted to pursue his own interests in
a morally appropriate manner such that society is not endangered but actually strengthened. From Zawahiri's writings, however, one
detects a much more cynical view of human
nature, one which is so innately wretched that
the individual can be trusted with little autonomy, let alone the copious amounts guaranteed in a liberal regime. In his discussion
of whether or not it is obligatory to depose
of infidel rulers, Zawahiri concludes that " [i]
t is forbidden to overthrow a tyrant, but it is a
duty to overthrow an infidel;' (Zawahiri, 122).
Essentially, a tyrant is better than revolution.
Security is explicitly valued above liberty.

Zawahiri and the Challenge
to Liberalism
Zawah iri is often considered the primary intellectual figure of al-Qaeda. He is more accurately described, however, as a more recent
leaf of a longer branch of Islamist thinkers
dating as far back as Ibn Taymiyyah and as
recently as Sayyid Qutb. In short, Zawahiri
seeks to conjoin sharia and civil law th rough
a violent jihad against the West and "infidel
governments" in Islamic lands with the ultimate aim to spread Islam to those still in a
state of jahiliyyah. Though Zawahiri's message is an Islamic one, it finds resonance in
both the lands of Islam and increasingly in
the lands of Christendom. His disquieting
success is due to the fact that Islamist ideology is more than the passionate ramblings of
frustrated and impoverished youth. Rather,
Islam ism, as presented in Zawahiri's writings, presents a serious critique of liberalism and offers what liberalism struggles
to, namely something to live and die fo r.

Zawahiri's portrayal of man becomes
clearer in his mockery of democracy which he
chalks up to "the idle chatter of the so-called
'people's council' - whoever agrees agrees,
whoever disagrees disagrees;' (Zawahiri, 123).
Laws generated from elected legislatures are
fickle and untrue. They represent the interests
of individuals at a given time and therefore
are subject to change. The question of right
and wrong is replaced with the question of
convenience. Man deeming himself to govern
without the absolute laws delivered by Allah
"is flagrant infidelity;' (Zawahiri, 126). Zawahiri contends that men "are all slave of Allah;'
and when they attempt to legislate and force
others to follow their laws, they are attempting the impossible: to enter into "partnership
with Allah ;' (Zawahiri, 131). The result of the
radical egalitarianism ushered in by liberalism is limitless apostasy, moral relativism, and

In his widely circulated work Milestones, Sayyid Q utb puts forth a detailed criticism of the West. Zawahiri largely adopts his
critiques in his work "Sharia and Democra-
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looked longing in human nature for an ideal
that liberalism fails to provide. And this is the
reason for their success. As a result, liberalism
is being challenged and History marches on.

the degradation of the family (Zawahiri, 135).
Many conservatives in the West share
a measure of common ground with Zawahiri's criticism of the West. Indeed, atheism,
relativism, and the decline of the family have
been conservative talking points dating as
far back as Edmund Burke. Acknowledging
these concerns does not, however, imply a
duty to conduct a jihad. The question then
follows, why does Zawahiri's call for violence
resonate among Arabs and even Westerners? Fukuyama gives the answer. The young
Islamists yearn for the return of history, for
struggle and the opportunity for greatness.
Indeed, Zawahiri describes past Muslims
who waged open jihad as "the mightiest of
people;' (144). Jihad presents the young man,
disenchanted with liberalism and its banality,
with the opportunity of martyrdom. He has
the opportunity to see "his throne in Paradise, where he will be adorned in ornaments
of faith;' (Zawahiri, 143) . Man's hunger for
distinction (impossible in a purely egalitarian society) is such that he will eschew all rationality and submit himself fully to the superstitions of pure revelation. Zawahiri and
the Islamists exploit this inconvenient facet
of man in pursuit of their theocratic aims.
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Conclusion
There is no denying the success of the
Islamist movement. Though riddled with setbacks, Islamists have been persistent in their
clandestine efforts for nearly a century. They
have taken Iran and large swaths of the Middle East and North Africa. Egypt nearly succumbed to theocratic rule under the leadership of the Muslim Brotherhood, and Libya has
become a terrorist breeding ground. Islamist
theologians understand and exploit an over-
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On Rousseau
An Examination of Rousseau and Xeno
Alexandra Quillen

T

he classical philosopher Xenophon, a former student of Socrates, authored a work detailing
the life (and education) of the
ambitious Persian emperor, Cyrus the Great.
The Cyropaedia, follows the life of Cyrus
from childhood through his founding of the
grand Persian Empire. The philosophic novel brings to light discussions of reason, virtue, and the regime. The Xenophonic view
of reason and its necessity to man, stands in
contrast to that of the modern romanticJean-Jacques Rousseau-who oddly enough
often references the classical philosopher.
This essay will seek to explain Rousseau's attempted refutation of the ancient's understanding of reason as a natural faculty of man.

of reason. Reason, it seems then, is not a natural faculty of man, and enlightenment is the
cause of vice. In Rousseau's Discourse On the
Sciences and the Arts, he states, "Where there
is no effect, there is no cause to seek: but here
the effect is certain, the depravity real, and
our souls have been corrupted in proportion
as our sciences and our arts have advanced
toward perfection" (First Discourse, 14). As
man has used reason to discover and perfect
the modern world the equality and virtues
that once bonded man in nature have evolved
out of existence. Modern man has become
vain and individualistic with, "no more sincere friendships, no more real esteem, no
more well-fo unded confidence. Suspicions,
offenses, fears, coolness, reserve, hatred, betrayal continually conceal themselves behind
that uniform and deceitful veil of civility"
(First Discourse, 13). Rousseau does not simply leave readers to wallow in their vanity, he
poses a solution, rather a way to slightly revitalize nature thro ugh a structured regime.

Rousseau and Reason
For Rousseau at least, the development
oflanguage brought about reason and formed
the foundation of the inequalities of man; as
sounds slowly turned to words and words to
a uniform language man gradually exited this
virtuous state of nature where he was devoid

Rousseau recommends a regime that
discourages the use of reason among its cit-
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,n on the Political Regime
liberal political community as the closest to
such a state. Natural man was equal, free, and
happy in his own ignorance; it is therefore,
the duty of th e political community to establish such ignorance and equality again using
illiberal reso urces. It is here that Rousseau is
attempting to refute ancient philosophy's understanding of reason, as well as the differences between Xenophon and Rousseau's understanding of Cyrus. The means of illiberality
are justified to Rousseau for the liberation
of a virtuous man, however for Xenophon,
liberality is necessary for building a happy
man. It is then vital to understand the Xenophonic argument which Rousseau challenges.

izens to combat the modern era of curiosity.
His ideal regime, as he elaborates in his Discourse on Inequality, consists in a sovereign
republic void of common philosophic questioning. For this reason, he often references
Sparta and even Cyrus the Great's childhood
regime, Persia. He explains that the regime
of Sparta, and even that of Persia, protected
its citizens from unnecessary "vain knowledge:' (First Discourse, 16) A regime devoted
to teaching civic duty, instead of questioning
civic duty, is vital for the cultivation of Rousseau's conception of virtue, as is evident when
he states, "such were the first Persians, a singular nation in which virtue was learned as
science is learned among us, which subjugated Asia with so much ease, and which alone
had the glory of having the history of its in stitutions mistaken for a philosophic novel."
(First Discourse, 16) It seems then for Rous seau, if a regime discourages the cultivation
of philosophy, man's faculty to reason will be
limited to the indoctrination of civic duty. Inasmuch as Rousseau understands that man
can never fully return to the delights of the
state of nature, he does recognize such an il-

Xen ophon and Reason
Xenophon follows the trend of his ancient colleagues, insofar as his thoughts are
rarely explained in a first-person voice, but
instead are veiled behind the scenes of a literary work. At the beginning of The Education of Cyrus, Xenophon does provide a brief
personal reflection that is meant to guide the
readers understanding of Cyrus' education
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as well as to convey his own view of Cyrus.
He states, "we were thus compelled to change
our mind to the view that ruling human beings does not belong among those tasks that
are impossible, or even among those that are
difficult, if one does it with knowledge:' ( The
Education of Cyrus, 22:3) For Xenophon it
is vital fo r a ruler to obtain knowledge of the
good. Thus, to be labeled a good Xenophonic
ruler one must know how to answer, 'what is
good?' and 'what are the duties of a ruler?'

ical comm unity. This is considerably diffe rent
from the ideal regime painted by Rousseau.

Who is Refutin g Who ?

Xenophon's understanding of the importance of reason in political life is dismissed
by Rousseau with strong refutation. However,
if Rousseau fully discredits Xenophon's argument- how is one to explain the existence
of Cyrus? From an early age, youthful Cyrus
began to question the fundamental lesson of
A reading of The Education of Cyrus
the regime-justice. While Cyrus was repwill show this very flaw in the education of
rimanded fo r such thoughts, it does not exthe Persian regime, more specifically Cyrus
plain why he even had such questions. If for
the Great- in Persia a superficial regurgitaRousseau reason is supposedly a conventiontion is all that is necessary for man to know.
al construction within a political community,
The greatest example of
and if the illiberal Persian
the Persian education
It is t herefore vital for a
education inhibits reason's
is the famo us "tunic triconstruction, then Cyrus
regime to allow for liberal
al:' In the trial young
education as the outlet for should never have quesCyrus is asked to judge
man's confusion; if not, he tioned justice because reathe ownership of two
son was never contrived
may
accidentally
found
the
tunics, Cyrus mistakfo r public use. Would this
Persian Empire.
enly believes justice to
not, then vindicate Xenobe what's fitting, rather
phon? Ostensibly then,
than the Persian tradition of ownership, and
Cyrus is the flawed example of a Rousseau's
is beaten for his incorrect response. Cyrus
education; if virtues are not explained to a cugoes on later in the work to lead the expedirious man, his understandings may become
tion that founds the Persian empire. Along
misconstrued and harmful to society. Man's
the way, Cyrus struggles with defin ing justice
reason needs an outlet to be tamed into a
and harms others. The trials of Cyrus may
life full of virtue or his happiness will never
explain the very nature of what Xenophon
quite be fulfilled. This is even more contrary
understands reason to be. Somehow youthto Rousseau's conception of happiness- 'the
ful Cyrus came to reason independently in a
sweet sentiment of existence: Xenophon acsociety that suppresses every facet of reason.
knowledges man's political nature, and simiIt m ay then be said, this is to show that man
larly h is curiosity to seek truth. It is therefore
by nature is a reason driven creature, and as
vital for a regime to allow fo r liberal ed ucasuch, a liberal education is necessary to cirtion as the outlet fo r m an's confusion; if not,
cumvent unvirtuous character. Xenophon
he may accidentally fo und the Persian Em emphasizes thatknowledge and reason must
pire. Inasmuch as Rousseau sought to refute
be used to cultivate good character in a politthe ancients, and even use Cyrus's education
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Con clusion
While Rousseau provides strong justification of why reason is dangerous for the
political community, his argument lacks justification for the development of Cyrus-like in dividuals in Spartan-like regimes. O ne must
ask: can Rousseau's education, one of purely
civic d uty, cultivate the virtuous behavior in all
men alike, or is there more that must be done
to educate man? Are the Platos of history not
vital for moral development, if man is innately rational? The Education of Cyrus removes
the rose colored glasses shielding Rousseau's
thought. Though Rousseau seeks to develop a
society that will foster Ciceros, he inevitably
gets a society that fosters Cyruses- tyrants.
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The Xenophonic Fe
The Thought of Xenophon and Thoma!
Tyler Syck
hen Thomas Jefferson wrote
the Declaration of Independence he sealed his fate
as one of the most revered
men in the country. An idolization that continues to this day. This political canonization
has m ade the thought of Thomas Jefferson
some of the most influential in America. Jefferson's writings on democracy, virtue, religion, and even wine are still widely read by
the American populace, and are often used
by modern politicians to lend legitimacy to
their arguments. Despite these claims, Jefferson was no great philosopher who invented
every idea he wrote down unaided. Instead,
Jefferson was a careful thinker who read profusely and used these readings to inform his
own writings and opinions. Though in the
modern philosophy classroom Plato is hailed
as the ultimate ancient writer with Aristotle
thrown in to back him up, this was not the
case in the eightieth century. In fact, Jefferson
found Plato wholly unimpressive. 1 This is not
1
Jefferson, Thomas, The Works of Thomas Jefferson, Federal Edition (New York and London, G.P.
Putnam's Sons, 1904-5). 12 vols. Thomas Jefferson to

to say Jefferson thought the ancients were not
worth reading, because he believed Socrates
less famous student Xenophon to be one of
the great philosophers in history. Though Jefferson rarely cites how specifically the works
of Xenophon inspired his thought, a careful
reader of both Jefferson and Xenophon will
soon notice numerous similarities. In particular, Jefferson and Xenophon seemed to often
contemplate the same things. This paper will
examine two major themes that run throughout the thought of Jefferson and examine the
impact Xenophon and his works had on this
thought regarding agriculture and education.

Jefferson and Xenophon on the
Art of Farming
In one of his most interesting works,
the Oecnomicus, Xenophon spends quite a
bit of time breaking down the intricacies of
farming for the reader. In this work, Socrates
is describing a conversation between himself
and the wealthy landowner Ischomachus. At
William Short, October 3 1, 1819
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less clear. Perhaps, Ischomachus is applying
the principles of Athenian Democracy to virtue as well and is stating that because it is the
most accessible to all people it does the most
good. In other words, that art which can be
used by the most people must be the best. This
argument is not incredibly convincing, but
perhaps Ischomachus thinks it is compelling.

1nder
fferson

He also argues that farming is beneficial or useful. 4 This seems to imply that all
first Ischomachus and Socrates discuss how to
well-bred things must be good for humans in
train a steward, which is really a philosophical
some way, it must serve some human utility.
innuendo for how to train a ruler. After some
Farming benefits humans, and while he does
time, Socrates concludes they have exhaustnot elaborate on this principle in the chapter,
ed that topic of discussion and asks Ischomait seems clear that at least one benefit is that
chus to teach him how to farm. Ischomachus
it produces honest humans. As he observes,
agrees to do so but makes it clear that farm"For the other artisans in some way conceal
ing is really quite easy. In fact, he contends
the most important features
that this easiness is part of
of their arts; among farmThough Jefferson rarely
what makes farming the
ers, on the other hand, the
most well-bred2 of the arts. cites how specifically the
Ischomachus then goes on works of Xenophon inspired one who plants in the noto provide several char- his thought, a careful read- blest manner would be very
pleased if someone watched
acteristics of agriculture
er of both Jefferson and him do it, and similarly
that makes it so well bred.
Xenophon will soon nowith the one who sows in
The first, as he ex - tice numerous similarities. the noblest manner, and if
you asked him about someplained to Socrates, is that
thing that was nobly done,
it is easy to learn. 3 In the eyes of Ischomahe would not conceal from you how he did it.
chus, this seems to be the highest of its great
And so, it appears Socrates, he said, that farmattributes, and he will reiterate it throughout
ing also renders those who are engaged in it
the work. Though the reason for this seem
extremely well bred in their ch aracters:'s This
2
In the Greek this literally means something
that is a class above the rest.
3
Xenophon, Tran. Carne Lord. Oecnomicus
Chapter 15, line 4 pg 84

4
Ibid
5
Xenophon, Tran. Carne Lord. Oecnomicus
Chapter 15, line 11 pg. 85
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izes, and he ironically observes the opposite. 7

statement reveals that Ischomachus believes
that farming breeds the virtue of honesty.
Though how it does this is slightly foggier.
In part, it seem s to be because farmers take
pride in their work and are pleased to share
what they do and how they do it without
any secrecy whatsoever. H owever, do not all
artisans take pride in what they do and enjoy sharing? The mostly likely answer to this
objection is that all other artisans except
farmers share their work, but do not share
the details of how they achieve the work.
For all other arts, it is very d ifficult to learn
the exact process, so a master would like
to keep it to himself. Perhaps therefore the
easiness of farming is so important. It is so
easy that there is no point in h aving secrets
about it, which in turn encourages honesty.

These discussions are followed by a
long and very technical analysis of farm ing
until Chapter 20 when Socrates and Ischomachus begin to discuss the role of diligence in
farming. Ischomachus argues throughout the
entire chapter that diligence is what makes
one a good farmer. His argument is supported by a list of other careers in which diligence
is what really makes the difference and uses
being a general as one of these examples. 8
However, Ischomachus seems to be ignoring
a major factor that would prevent even a d iligent human being from running a productive
farm: chance. A freak storm can flood a farm,
and no amount of preparation can do anything about that. In addition, Socrates seems
to point out a major problem with Ischomachus entire argument. Farming has the potential to be noble yes, but as Socrates observes
many farm for monetary benefit rather than
for some noble purpose, an observation that
calls into question Ischomachus entire faith
in farming, though he does not realize these
broad implications of Socrates statement. 9

If Ischomachus is right and what
makes farming the most well-bred art is
that it is easy, then we must question the
nobleness of farming as Socrates calls into
question the easiness of farming throughout the rest of the work. Ischomachus opens
chapter 16 of the Oecnomicus by trying to
prove to Socrates that even though judging
the quality of the earth is considered the
most difficult aspect of farming it is actually quite easy. Socrates seems to agree with
him, and Ischomachus is certainly taken
in. 6 However, a careful reader will notice
that Socrates is showing the ridiculousness
of Ischomachus argument. While someone
can look at a neighboring farm to try and
see what sort of crops would grow well on
their own farm, a fisherman would be com pletely clueless as to how to tell what sort of
crops would best grow on an empty piece of
land. This is something Socrates fully real-

These passages in the Oecnomicus reveal that Xenophon's understanding of farming is immensely complicated. It appears Socrates, and in turn Xenophon, thinks farming
is a truly noble pursuit. Socrates does not disagree that farming breeds honesty and hard
work. However, Socrates does seem to question Ischomachus' over the top adoration of
the art of farming. He very clearly points out
that farming is not as easy as Ischomachus
7
Xenophon, Tran. Carne Lord. Oecnomicus
Chapter 16, line 6-7 pg. 86
8
Xenophon, Tran. Carnes Lord. Oecnomicus
Chapter 20, line 5-7 pg. 96
9
Xenophon, Tran. Carnes Lord. Oecnomicus
Chapter 20, line 29 pg. 99

6
Xenophon, Tran. Carne Lord. Oecnomicus
Chapter 16, pg. 86
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seems to think it is, but also seems to call into
question whether that easiness is what makes
farming truly special. He also points out that
while farming teaches honesty it is no fail
safe. When Socrates observes that Ischomachus' father most likely farmed out of greed,
he is pointing out that farming can also be
used by those who desire monetary gain 10 •

From very early on in his career, Jefferson worked to try and create an equalitarian
state based around farming. Despite being a
large land-owning slave holder, Jefferson believed that a landed aristocracy stood in the
way of an agrarian society. To this end, he
worked in his early career as a member of the
House of Burgesses to ban primogeniture, a
method of property inheritance where the elIn modern political thought, there
dest son receives everything. 14 Jefferson beare few men who so fervently defend farm lieved this would allow younger sons to estabing as Thomas Jefferson. A modern day
lish smaller farms that would quickly become
Ischomachus, he often wrote how "cultivathe center of life. Jefferson seemed to believe
tors of the earth are the most valuable citthat small time farmers were the real bastions
izens" as "they are the most vigorous, the
of a liberal democratic regime. 15 As the first
most independent, the most virtuous, &
Secretary of State, Jefferson co-founded the
they are tied to their country & wedded
Democratic-Rep ubli can
to its liberty & interests by
In
modern
political
thought,
party to specifically defend
the most lasting bands:' 11
there
are
few
men
who
so
the agrarian society and the
Jefferson's faith in farm fervently defend farming principles he believed that
ing forms one of the core
such a society supported. 16
as Thomas Jefferson.
tenets of his thought, and
this remains a constant in
In addition, to viewing farming as ina man whose views often fluctuated.
strumental in sustaining a democratic society.
Jefferson also believed the life of the farmer
The core of Jefferson's support for
was the art likely to "contribute most to real
farming is that he believes that it is vital to
wealth, good morals & happiness:' 17 In othsupporting democratic society. Jefferson
er words, Jefferson believed that farming
was one of the countries early advocates for
helped instill someone with virtues such as
democracy believing that "the earth is givhonestly and diligence. 18 Because of this firm
en as a common stock for man to labor and
belief Jefferson often instructed his younglive on" and that the rule of the majority of
er friends and relatives to take up farmthis common stock was the only just form
12
ing to encourage the cultivation of not just
of governance. In the eyes of Jefferson,
the agricultural life, the life of a farmer, was
the best way to ensure this sort of society. 13
Science Review 40, no. 04 (1946): 657-81.
14
Ibid
15
Ibid
16
John T. Morris, Jr. Thomas Jefferson. Boston:
Houghton Mifflin Company, 1898. Pg. 134
17
Thomas Jefferson to George Washington,
Paris August 14 1787
18
Ibid

10
Ibid
11
Thomas Jefferson to John Jay, August 23
1785
12
Thomas Jefferson to James Madison, Oct.
28. 1785
13
Whitney A. Griswold. "The Agrarian Democracy of Thomas Jefferson:' American Political
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crops but also principles. 19 Because of this
firm belief in the greatness of farming Jefferson emphasized until the end of his life
how much pleasure he took in agriculture. 20

suggests that there is something truly important to learn from Cyrus education. In the second chapter of Book One in The Education
of Cyrus it details the education system in
Persia. The Persian education professes to instill virtue in its students by providing them
with constant examples of virtuous people
and by making them practice virtue over and
over. The virtues that it primarily discusses
teaching are moderation, bravery, and countenance with respect to food and water. 22 It
is important to note that Cyrus' time in the
rigidly organized Persian education system is
interrupted by an extended stay abroad with
his grandfather, the Median King. Nonetheless, Cyrus mostly completes his education
under the Persian regime with his trip abroad
serving as more of supplement in the end.
At the end of the day, an education's
merit is best judged by its ability to teach students. The Persian education sought to teach
Cyrus and his fellow Persians virtue. Despite
this, throughout the entire work, Xenophon
seems to show us that Cyrus' education has
failed him somewhat in this regard. In the
beginning of the book, he seems to possess, or at least attempt to practice, many of
the virtues the Persians hold so dear. When
dining with his grandfather during his trip
to Medea, Cyrus is offered large amounts of
food and politely turns it away. 23 Moments
like this, moments were Cyrus proves his
commitment to Persian virtue can be found
throughout the book. However, as the work
progresses, these moments become rarer and
rarer. By the end of the work, Cyrus seems to
have abandoned his appreciation of virtue. He
rules in a tyrannical manner, wears make up

The influence of Xenophon is clear
in Jefferson's views of agriculture. Xenophon provides a justification for Jefferson's
firm belief that the agriculture promotes
virtue. This is doubly true if Jefferson did
not pick up on Socrates subtle hints about
the problematic points in Ischomachus' argument. Jefferson believed that the three
most important traits for the citizens of a
democratic society to possess were "honesty, knowledge & industry", all of which he
firmly believed farming encouraged, as did
Ischomachus. 21 Jefferson does seem to have
noticed and taken heed from Socrates fear
that farming can also make someone quite
greedy. For Jefferson was never an advocate for large scale farming, despite the fact
that he was a large-scale farmer himself.

Education in the Writings of Jefferson and Xenophon
Education is one of the central
themes of Xenophon's works serving as one
of the core themes in his greatest works. Xenophon's work, that on the surface, seems
most directly connected to education is the
fittingly named Education of Cyrus. However, after the first couple chapters the book
is not about the education of Cyrus so much
as his life and times. Despite this, the title
19
John Quincy Adams. The Diary of John
Quincy Adams, Entry on November 3. 1807. 1822.
20
John T. Morris, Jr. Thomas Jefferson. Pg
234
21
Thomas Jefferson to Thomas Mann Randolph, November 25 1785

22
Xenophon, Tran. Wayne Ambler. Education
of Cyrus Book 1, Chapter 2 pg. 23 - 28
23
Xenophon, Tran. Wayne Ambler. Education
of Cyrus Book 1, Chapter 3 pg. 29
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and elaborate robes, and frequently has large
drunken feasts. 24 The question that then arises is what about Cyrus' education failed him
and caused him to lose his sense of virtue.

will genuinely seek out the answer. Socrates
method of education evidences this. He does
demonstrate virtue and lecture his students,
but he often just talks to them about virtue,
education, or any other array of topics. In doing this, Socrates knows he is providing the
basis for further questioning and perhaps a
lifelong a pursuit for the answer. The Persians
just teach the answer as they understand it.

Xenophon provides a clear alternative
to the Persian education in all of his Socratic
writings but particularly in the Memorabilia. Both Socrates and the Persians profess to
be doing the same thing - instructing people in virtue. However, the approach both
take is radically different from the other.
The Persians do this through example. They
force their students to perform what the
state declares to be a virtuous act and watch
others practice this sort of virtue. Socrates,
Xenophon shows us, does teach through
example. At various points in the work he
demonstrates, among many other virtues,
moderation with respect to sex. 25 However,
this is not the core of the Socratic education.

Just as Cyrus is the model test case for
the Persian education, Xenophon himself
serves as the model test case for the Socratic
education. The story of Xenophon is described
in the strangely named Anabasis of Cyrus. It
is important to note that at the start of the
work, Xenophon is far from Socrates' model student. He fails to follow Socrates advice
about the army of Cyrus the younger and goes
to Persia anyway.27 When the armies of Cyrus
the younger are defeated and the high ranking
Greek generals are killed, Xenophon becomes
the de facto leader of the army. Unlike Cyrus
the Great, Xenophon is clear from the moment that he assumes power to the very end
of his journey, that the army should behave
virtuously for its own sake. 28 In addition to his
dedication to virtue, Xenophon also proves to
be a personally virtuous human. At various
points, Xenophon clearly chooses the more
difficult option rather than commit an unjust
act. When the army wants to plunder local
villages, Xenophon prevents them saying that
do rob from the innocent is unjust. Instead,
they are only allowed to take provisions.

The key to the Socratic education is
that the education Socrates provides is not
just following what you are told virtue is,
but rather thinking about what virtue truly
is. In part, this can be seen in the kinds of
students Socrates believed should be sought
out. Xenophon says that Socrates sought
students whose souls were well formed for
virtue, but they also had to have the ability and the willingness to learn. Learning
it then seems is what really differentiates
those Socrates instructed from those he did
not. 26 Socrates does not want students who
will just blindly take his word for what virtue is, but instead he wants students who

The Socratic education clearly managed to teach Xenophon virtue where it failed

24
Xenophon, Tran. Wayne Ambler. Education of Cyrus Book 7, Chapter 2 pg. 240 - 242
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Xenophon, Tran. Amy L. Bonnette. Memorabilia, Book 3 Chapter 11, Book 1 Chapter 3
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Xenophon, Tran. Amy L. Bo nnette. Memorabilia, Book 4 Chapter 1.
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son worked early on in his career to try and
establish a comprehensive public school system in Virginia similar to the one in the New
England colonies. 3 1 Jefferson continued the
fight to ensure that every citizen had access to
a good education until the day he died. Perhaps the most famous demonstration of this
fight is Jefferson's creation of the University
of Virginia. Jefferson believed that there was
a lack of genuinely open-minded universities in the nation, and this was his remedy. 32

Cyrus the Great. The only major difference in
the education is that Socrates wanted his students not only to know the virtues but also
to understand what they were. Cyrus knew
the virtues and originally practiced them,
but he never understood them very well and
abandoned them when they failed to serve
him. Cyrus came to believe that virtue had
to pay, because he otherwise could not understand the purpose. Further, Cyrus is not
the outlier in this situation either, because
the Persian peers buy into this understanding of virtue and likewise go on to abandon
virtue. By the time he has created the Persian
empire, it became clear to Cyrus that virtue
did not pay. Virtue alone did not bring him
happiness, and therefore he simply abandons it. Xenophon understands virtue and
understands that it does not have to pay. He
recognizes its simple beauty all by himself.

At his core, Jefferson believed, like Socrates and the Persians, that education was
meant to teach one, "to be grateful to be generous, to be charitable, to be humane, to be
true, just, firm, orderly, courageous etc." and
in general to "strengthen your moral faculties & increase your worth". In other words,
to create a virtuous human being. 33 Jefferson
believed this education was best achieved
through studying a variety of important subjects that would enhance one's broader understanding of the world. Despite this broad
approach, Jefferson does believe that the
study of history, philosophy and politics are
the highest fields. He says from these one
can learn more than from any other combination of subjects. 34 Jefferson believes studying these subjects unleashes the naturally
inquisitive potential in a human being and
opens them up to a lifetime of learning.35

Just as for Xenophon, education was
a topic near and dear to the heart of Thomas
Jefferson. Jefferson was a self-professed man
of learning who loved nothing more than
to read in his library and contemplate great
ideas. If farming formed the foundation of a
society perfectly primed for democracy, then
education was the refining factor that finally
made a civilization perfectly equal and prepared for a democratic regime. He once even
observed that every farmer ought to be reading Homer and the other great classics. 29 Because of Jefferson's belief that education was
vital for every member of a democratic society, and he fully intended the United States to
be a democratic society, then education must
be made accessible to everyone at every level
of the social hierarchy. 30 To this aim, Jeffer-

More General Diffusion of Knowledge, 1769
31
Charle F. Arwood. Thomas Jefferson and Education in a Republic. McGraw-Hill Book Company,
1930.
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Thomas Jefferson's brand of education
is in many ways remarkably similar to the Socratic education that Xenophon advocates.
Both Jefferson and Xenophon believe that the
ultimate goal of education is to teach humans
to be virtuous. They also both agree that this
education must open the mind up so that the
induvial will question ideas and then at the
end of the day, it is up to them to discover the
truth themselves. This is where the similarities between Xenophon and Jefferson end in
the realm of education. Xenophon is clear that
Socrates is highly selective in the students he
chooses to teach. Jefferson, on the other hand,
believes that education is for everyone to prepare them to serve as good citizens. Another
difference between Jefferson and Xenophon is
that while Xenophon's education is primarily
to teach virtue and then everything else will
follow, it is clear that Jefferson's brand of education is dualistic in its purpose. To him education is not meant to just teach virtue but
instead it is meant to teach virtue while also
preparing someone to be a good citizen. In Xenophon, it seems that the Socratic education
may not even prepare one to be a good citizen.
Socrates was killed, and Xenophon was exiled, they were not neither one deemed good
citizens by the regime under which they lived.

their lives changed today but also in the
thought of Thomas Jefferson and therefore
as a integral part of the American psyche.
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In conclusion, Xenophon is one of
the greatest philosopher in the western philosophical tradition. Another great thinker
in the western tradition, Thomas Jefferson,
found inspiration in the works of Xenophon
and translated these into a cohesive political policy that he fought to place at the core
of the American polity. A Socratic education and an agricultural society form the
basis for Jefferson's best regime. Because of
this the legacy, Xenophon lives on, not just
in the students who read his works and find
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The True Sins of Humanity
An Analysis of Young Goodman Brown
Elizabeth Von Mann
only occurs when they became aware of
this knowledge. Thro ugh a close examination of the text "Young Goodman Brown;'
Hawthorne reveals that the true problem
of human nature resides within ourselves.

athaniel Hawthorne was a prolific writer in the heart of the
American Renaissance, a period of history that helped define the literature of this country. Known for
short stories that are contradictory, psychological, and elusive, Hawthorne's writings
are still compatible with modern audiences. His focus on ambiguity and moral complexity tend to create dark visionary tales
that end with the reader having more questions than answers. This is no different for
Hawthorne's short story "Young Goodman
Brown:' Throughout the piece, the protagonist, Goodman Brown seems on the surface
to be an exemplary pious individual. However, as the tale continues, Hawthorne reveals
that not only is there something more sinister taking place within young Goodman
Brown himself, but the whole town of Salem,
Massachusetts. While this text could be interpreted as the downward slope for Brown
into sin and defilement, it is more accurate
to say that he, like all the other townspeople, always possessed a natural sin. The shift

N

The first scene of the story opens on
the streets of Puritan Salem, Massachusetts,
where a young man by the name of goodman
Brown is saying goodbye to his wife, Faith.
The double entendre employed here is the
most apparent throughout the story, for the
journey Brown is about to embark on is one
that will test his religious faith. In Brown's
eyes, Faith represents the truly pure part of
his world and he is beside himself when he
believes her to be gone later in the story, crying, "'there is no good on earth; and sin is
but a name:" (Hawthorne, 392) Faith is even
described as having pink, girlish ribbons
in her hair, which is deliberately chosen by
Hawthorne to further the double meaning
of Faith's identity. Pink is made, of course, by
mixing both white and red together. White
is commonly used to represent purity- or
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ward with Brown among all the people of
the village, the pastor and elderly included,
to be converted to this religion of evil, or as
Hawthorne seems to imply, the religion that
shows the true, immoral nature of humanity.

,exual purity in the case of women- while
red represents passion and sin. The usage of
Faith's pink ribbons alludes to the inherent
tension between bodily desire and sanctity.
Hawthorne reveals that Brown's wholesome
lfiew of his wife might not be realistic when
:;he begs him not to leave for the night, softly
whispering for him to stay in bed with her.
(Hawthorne, 386) Todd Onderdonk, an academic at the University of Texas at Austin,
explains how "Brown's image of Faith's purity
is selfishly enabling and willfully self- deluding:' (90) There is an association between not
only Brown's juxtaposition of sin and religious faith but of the innate sin in all humans.

On the matter of young goodman
Brown himself, Hawthorne opens by depicting a man who is the ideal model citizen the
infamous puritan town of Salem, Massachusetts. Yet, throughout the story, he is shown
to have constant doubt about the path he is
walking on with the mysterious companion
he meets along the way who is never officially named in the text. As the tale progresses, Brown undergoes a religious crisis and
becomes increasingly desperate to find his
"Faith:' Upon his companion asking why he
was late, Brown replies, "'Faith kept me back:"
(Hawthorne 387) With this statement, Brown's
trepidation about this covert trip and the effects it will have on his piety are revealed, alluding to the events that will soon take place.

Not even the sweet wife of goodman
Brown can escape from the corruption of
human nature Hawthorne explores in this
piece. This realistic portrayal of not only the
ambiguous morality of both m en and women but also how many places even more
pressure on the sexual standards of women
is quite ambitious for its time. It is in this
passage that Faith also represents one who
denies their true nature; much like women
still experience today, Faith is expected by
both her society and religion to restrict her
sexuality. Even her own husband is guilty of
putting expectations upon her and presuming that she, as a religio us woman, is always
pure. However, the readers later see that she
also has the capacity for sin in a moment of
powerful imagery when she is brought for-

The passage of time where Brown is in
the woods causes a natural shift in the disposition of his character. Brown's companion
walks with him for a ways in the forest, tempting him onward until Brown finally refuses to
go any further. The m an allows h im to stop,
but leaves his odd staff in the shape of a snake
behind to "help him along." (Hawthorne 390)
For a time as Brown sits alone on the path,
h e pays the staff no mind. However, when the
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sounds of the forest make the young goodman Brown believe his Faith to be dead, he
picks up the staff, crying "'There is no good
on earth; and sin is but a name:" (Hawthorne
392) This word choice is a fascinating segue
into Dennis Donoghue insight, in his essay
"Hawthorne and Sin': where he theorizes
that Hawthorne "seems to have no capacity to imagine actual sin, the guilt of it, and
hope of forgiveness:' (37) It is at this moment
that Hawthorne begins to show his hands
when Brown realizes all hope of forgiveness
and faith is lost that the pronounced change
occurs in the character. The image of him
laughing maniacally while running through
the forest creates an unsettling, demonic tableau. Upon taking up the mantle of the devil,
young Goodman Brown loses his innocence
and passes irrevocably
Through a close
into the domain of sin.

woman who Brown is familiar with along
the path, and she flagrantly calls the com panion "'the devil!"' (Hawthorne 398), referring to him as "Your Worship" and casually
mentioning several references of witchcraft.
Though the man leaves Brown in the
forest and appears to not return for the remainder of the story, the text implies that
he does, in fact, appear again as the leader
of the 'witch' meeting. Just like the companion, Brown meets in the woods, the leader of the congregation is never named. The
two characters are the only ones in the short
story who are not named; Hawthorne pays a
large amount of attention to naming specific people from the crowd, going so far as to
include real names from history, such as several wom en who were
examination
killed at the witch trials.

of the text "Young Goodman
Brown ," Hawthorne reveals that
the true problem of human nature resides within ourselves.

At the begin ning of the walk, there
is an odd tension between the two men,
which Hawthorne foreshadows to when describing the companion as "bearing an odd resemblance to him
(Brown):' (Hawthorne 387) The unnamed
man is suggested to have odd supernatural
abilities such as unnatural speed and immortality, revealing he was also well acquainted
with Brown's ancestors, specifically those
who took part in the morbid puritan acts
of witch trials and Indian massacres. (Hawthorne 388) The mysterious companion described is an allusion to the devil personified,
come to tempt goodman Brown over to evil.
He walks with a snake-shaped cane, a clear
nod to the bible story of Adam and Eve. Hawthorne gives further proof to the compan ion's identity when the two meet an elderly

By g1vmg such
particular detail to the
names of the other
people present in the
story and yet creating
ambiguity of the identities of the most integral characters in the eventual corruption
of Brown causes a direct correlation to be
drawn between the mysterious companion in
the woods and the leader of the witch meeting. This correlation is further deepened by
the devilish allusions Hawthorne employs in
description of the leader of the congregation.
He is referred to as "the Shape of Evil" and
the narrator marvels at his solemn tone when
speaking to the crowd, how it seems "his once
angelic nature could yet mourn for our miserable race:' (Hawthorne 394-95) It is in this
scene of the story that Hawthorne shows how
the once great angel, Lucifer, has fallen and
now tempts Brown and his ancestors and all
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emphasizing is that humans are inherently
sinful from the unspoken social pressures and
dogmas employed in societies. This is why
all the townspeople are depicted as standing
indiscriminately together and why Brown
feels "a loathsome brotherhood" with them.
(Hawthorne 393) Thus, all humans are equally guilty of sin through their own self-design.

the villagers to his Hell-like meeting grounds.
Without a doubt, this scene describing the ceremony at the witch meeting itself is full of hellish, controversial imagery.
When goodman Brown comes to the clearing
where the meeting takes place he sees a "red
light" before him that illuminates "a numerous congregation alternatively shone forth,
then disappeared in shadow, and again grew,
as it were, out of the darkness" with almost
all of the space set ablaze. (Hawthorne, 392393) This setting is clearly an allusion to Hell
and one that holds dark implications as well,
with Brown recognizing multitudes of people from his own village. The narrator states
that, "the good shrank not from the wicked,
nor were the sinners abashed by the saints."
(Hawthorne 393) Though the scene is meant
to conjure up the image of Hell for a reader, Hawthorne isn't making a point about the
religious evil of this community, but instead
about the natural evil among them, specifically brought about by their humanity. This
becomes more notable when taking into account the unity among all the people present
who are otherwise divided in normal society;
the pastor stands next to a criminal, the virgin stands next to a prostitute, and the devout alongside the disgraceful. While the tale
"Young Goodman Brown" can easily be argued as a religious critique, this is a shallow
analysis because Hawthorne's point is more
elegant than that. Hawthorne is in fact trying to give a warning to dogmatic believers
against simply blaming human corruption on
lackadaisical reasoning such as the religious
'original sin: Bill Christophersen, in his essay "Agnostic Tensions in Hawthorne's Short
Stories': speculates that it seems, in fact, that
"Hawthorne's fiction concerns Puritanism,
but not God:' (597) The truth Hawthorne is

Hawthorne instills this philosophy
in the final fate of young goodman Brown.
Upon the vision of the meeting suddenly disappearing, Brown eventually wanders back,
dazed, to the village. He is evidently forever
changed when his once beloved Faith rushes
forward to greet him and he turns away from
her loving advance. This is not only a rejection
of his love and happiness, but the rejection
of his religious faith. Hawthorne purposely
avoids reasoning away any explanation for
the events Brown witnesses, only relaying
how "it was a dream of evil omen for young
goodman Brown:' (Hawthorne 395) For the
rest of days, Brown remained distrustful of
not only Faith, but of all the parishioners he
witnessed in the clearing and upon his death
"they carved no hopeful verse upon his tombstone; for his dying hour was gloom:' (Hawthorne 395) While it could appear that Hawthorne is contradicting himself in "Young
Goodman Brown" by warning against the
ignorance of true sin in human beings yet
at the same time showing such an ill-fated
end for Brown, this assumption would fail to
see the full scope of Hawthorne's argument.
For Hawthorne, whose religion was
shaky at best, demonstrating how the only
way to reach a revelation of the truth of our
deprave nature could prove harmful is to not
be able to accept it. After Brown witnesses
this truth, he is not only unable to go back
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On The Logic of Congres~
And the Affordable Care Act
Casey Warren
resident Obama's 2010 "Patient
Protection and Affordable Care
Act" is the most consequential
piece of social welfare legislation
passed in more than a decade. It extended
health Medicaid and health insurance subsidies to tens of millions and significantly
reformed regulations affecting one-sixth of
the U.S. economy. According to R. Douglas
Arnold's seminal The Logic of Congressional
Action, however, the law should never have
passed: it was deeply unpopular by the time
it was finally signed into law, it lacked bipartisan support, and it imposed high costs on the
general population to benefit a generally inattentive population. Arnold's seminal study
nonetheless sheds useful light on what motivates legislatures to pass a law, what types
of laws are easier or h arder to pass, and the
role ordinary citizens play in the legislative
process. Even though careful readers of The
Logic of Congressional Action would probably have predicted the PPACA could not
pass, this paper argues that Arnold's theory
actually helps us to understand the strategic
maneuvering, or rather scheming, the Obama
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administration employed to work around, or
otherwise coopt, the dynamic that would ordinarily have doomed the reform to failure.
In The Logic of Congressional Action,
Arnold discusses the main goal of both senators and representatives, which is to be reelected. Arnold then examines the two sections of the public: the attentive public and
the inattentive public. The attentive public is
the smaller of the two groups and stays more
informed on the happenings of Congress,
thus holding the legislatures responsible for
their actions in office. Even though the attentive public is more enlightened on the complicated operation of lawmaking, Arnold argues that congressmen are more concerned
with how the inattentive public views them.
This is due to the fact that the inattentive
public is easily swayed by the rhetoric of the
media's coverage of key legislation, and this
group creates a larger voting bloc than the
attentive public. Legislatures concentrate on
pleasing the inattentive public because they
are the group that determines each election.

,af Action
In order to satisfy the wants of the inattentive public, legislatures must pick and
choose which types of laws they are going to
support. When a proposed law gains a large
amount of media attention congressmen become concerned because the media is going
to affect the opinions of their constituents.
Congressmen no longer have the capability
to vote on a law based on their own opinion, but rather they must follow the wishes of their uninformed district residents.
Another group Arnold suggest legislatures are focused on appeasing are special
interest groups. Although these groups typically only represent a small percentage of
the population, they have the power and the
money to influence the minds of the general
public. Congressmen understand that unless
they support the needs of these special interest
groups, then it is unlikely the public will also
support the proposed law. Legislatures work
to protect the wants of special interest groups
in order to ensure their personal reelection.
According to Arnold, the hardest

type of law to pass is one that will primarily
benefit the disengaged public while costing
the engaged public. The more defined cost
a proposed law has, the harder it is to gain
public support for it. A law that falls under
this category is hard to pass because the en gaged public will hold it against their legislatures because it is costing them more money while only benefitting another group.
Instead, legislatures prefer laws with a vague
cost attached to it while simultaneously
benefiting the majority of the population.
There are two types of effects a law has
on the public: short-term effects and longterm effects. In The Logic of Congressional
Action, Arnold states how congressmen take
into consideration the timeline of when a law
will take effect before determining whether or
not to pass it. Legislatures are more inclined
to support a proposed law that gradually
takes affect overtime because it protects them
from losing their seat due to any possible
backlash from the law. If a law negatively affects the lives of a congressm an's constituents
ten years after the law was originally passed

it will never be traced back to his vote on the
law. However, if a law immediately starts affecting the population after its passage legislature will be less likely to vote in favor of it
in fear that their constituents will hold their
vote against them come election season.

private insurance that their coverage would
be worse if the act passed. The act dissolved
before it even made it to a vote in Congress
because legislatures knew they could not garner enough support from their constituents
to pass both pass the act and get reelected.

In most cases, The Logic of CongresThe Obama administration learned
sional Action can be used to understand why
from the mistakes of the Clinton administraa law either passed or failed in Congress;
tion and ensured the insurance companies
however, based on Arnold's arguments the
were included in the discussions focusing on
Affordable Care Act should have never have
the Affordable Care Act from the very beginbecome law. The Affordable Care Act prining. By gaining the support of this vital spemarily benefits the disengaged public while
cial interest group, the Obama administration
costing the engaged public, could have been
knew the group would not be able to sway the
blocked by special interest
public's opinion on the act.
groups, and had mass meIn most cases, The Logic
dia attention, all of which
While it is hard to prove,
of Congressional Action
should have prevented the
can be used to understand it is widely assumed that
act from passing through
the Obama administration
why
a
law
either
passed
Congress. The Affordable
offered protection to conor
failed
in
Congress;
howCare Act was ultimately
gress men who risked their
ever,
based
on
Arnold's
able to successfully pass
congressional seat in order
through both the House arguments the Affordable to vote to support the act.
of Representatives and the Care Act should have nev- Former Senator Evan Bayh
Senate due to the Obama
(IN-D) is the perfect examer have become law.
administration's efforts to
ple of this job protection.
appease the insurance comHe voted in favor of the Afpanies' special interest groups, the protection
fordable Care Act in 2009 and then failed to get
offered to congressmen who voted in favor
reelected. Despite this, he continued to work
of the act, the hurried vote in the Senate, and
in Washington. This decision once again cost
the attempt to make the act budget neutral.
him a senate elect in 2016, with voters claiming he had spent too much time in WashingIn 1994, the Clinton administration
ton. The Obama administration knew that
attempted to pass a health care reform bill
legislatures would be less likely to support the
through Congress; however, they were stopped
act if they thought they would not be reelectdue to the effective campaign ran by the ined and lose their job. It is believed that the
surance companies. The insurance companies
Obama administration promised bureaucratdisliked the act proposed in the l 990's beic positions and lobbying jobs to congresscause they were not included in any of the demen who voted for the Affordable Care Act
cisions, so they produced a commercial camand then lost their seat in the next election.
paign that convinced those who already had
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foolproof. According to Arnold's conclusions
that legislatures are reluctant to take a strong
stance on a highly public act that has the possibility to cost them reelection, the Affordable Care Act sho uld have never made it to
a vote in both the House of Representatives
and the Senate, let alone successfully pass
through both . The Affordable Care Act was
able to successfully become a law th anks to
the Obama ad ministration's manipulation of
both Congress and the public in order to ensure the success of the act. The passage of the
Affordable Care Act has started a new era of
congressional action unforeseen by Arnold;
an era of presidential administrations engineering deceitful plans to ensure the passage
of their personal agendas without consideration of the long-term effects on the public.

Another strategy the Obama administration used to ensure the passage of the
Affordable Care Act was to rush the vote in
the Senate. The administration knew the
Christmas recess was fast approaching, so
they persuaded senators who supported the
act to hurry the vote to ensure it was voted
on before the session ended. The adm inistration knew there would be certain senators
whose districts were opposed to the act; they
did not want these senators going home over
the break and being persuaded by their constituents to vote against the act. Within days,
the Affordable Care Act was presented to
the Senate and voted on. The act passed by a
60-39-1 vote on the 24th of December 2009.
The Obama administration understood
that there would be very little public and congressional support for the Affordable Care Act
if the act raised any cost to the federa l budget,
especially during the time of the Great Recession. To ease this fear, President Obama
himself made bold claim s that the Affordable
Care Act would be budget neutral. The president stated there would be cuts to the Medicare budget over a ten-year period, as well as
an increase in taxes for the highest earning tax
bracket. Together, these two factors would ensure the Affordable Care Act remained budget
neutral. Nearly eight years after the passage of
the Act, it is clear that President Obama knew
the act would not be budget neutral in practice, and that he simply made these claims as a
political tactic to ensure the passage of the act.
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For nearly twenty years, R. Douglas Arnold's The Logic ofCongressional Action was
able to help readers understand why certain
laws either failed or passed th rough Congress;
however, the passage of the Affordable Care
Act in 2009 proved that his argument is not
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